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IN THE NAME OF ALLAH, MOST GRACIOUS, MOST MERCIFUL
REVIVAL OF RELIGIOUS SCIENCES

Firstly, I begin with the praise of Allah Almighty, even though our praise is
quite insufficient and too little to be compared with His real glory. Secondly, I
invoke His blessings upon all the Messengers and in particular upon the greatest
and the Seal of His Messengers, Muhammad "Allah's blessing and peace be upon
all of them". Thirdly, I pray for His help and grace that I should keep firm,
willing and motivated to write the book "Thya' Ulum Ad-Din 'Revival of religion's

sciences' .

Fourthly, O slanderer, O heedless, O rejecter of truth, what removed from my
tongue the impediment of silence and put on my neck the necklace of arguments
and reasons, and made it incumbent upon me to reply to your arguments, is the
closing of your eyes from open truths, and rather your dependence upon what is
insignificant and untrue which made you praise ignorance, and stirring up
opposition against him who wants to deprive some of his deeds of the evil
practice and habits of men or expresses his wish to put his learning to practice in
order that Allah Almighty would purify his soul, by addressing himself to
religious service and doing his best to make expiation for the sins he has
committed in his past life and for which he has become disappointed, and
keeping himself far from the society of those persons about whom the lawgiver,
Messenger of Allah "Allah's blessing and peace be upon him" said: "He who will
receive the greatest punishment on the Day of Judgement will be the learned man
whom Allah Almighty has benefited not from his knowledge."

I'm quite sure, by my life, that there is no reason for you to reject the truth
barring the fact that the epidemic which has overwhelmed most of the people has
also overpowered you; and it is that which diverted them to make sense to the
rules and principles of this affair, and fail to notice that this matter is very serious
and grave, that the hereafter is coming forward and this world is retreating, that
death is very near and the journey is long, that provision is very little, that dangers
are great but the paths are blocked.

It is difficult, exhausting and tiring to tread the crowded and dangerous path
of the hereafter with no guide nor companion. The guides for the path are the
learned men who are the heirs of the Prophets, of whom the times are short and
it is only the superficial who are left, most of whom have been possessed by
iniquity and overpowered by Satan. Everyone of them was so absorbed in his
immediate fortune that he came to see good as evil and evil as good, and it is for
this reason that the science of religion disappeared and the minaret of the true
faith extinguished all over the world.

They gave the people the false impression that there was no knowledge except

3
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4 Prelude

such laws of government as used by judges to settle disputes when the mob dots;
or such of arguments as used by the vainglofious to overcome and silence the
opponents; or the elaborate and flowery language with which the preacher seeks
to draw the attention of the laymen; and that's because apart from these three,
they could find no other ways to snare illegal profit and get the wealth of this
world.

On the other hand the science of the way to the hereafter, well-trodden by our
righteous predecessors which includes what is described in Allah's Book as law,
wisdom, knowledge, enlightenment, light, guidance, and righteousness, has
disappeared from among men and been completely a thing forgotten.

Since this is a distress which has befallen the religion and a grave calamity
which has put it in the shade, I have seen it important to address myself to the
composition of this book, in order to revive the science of religion, to bring to
light the exemplary lives of the deceased imams, and to show such of branches of
knowledge as regarded of good use by the prophets and the virtuous
predecessors.

I have based it upon four quarters: the quarter of the Acts of Worship, the
quarter of the Habits of Life, the quarter of the Destructives, and the quarter of
the saviors.

I have begun the work with the book of knowledge because it is of the utmost
significance to define first of all the knowledge which Allah has commanded the
elite to seek, on the tongue of the Messenger of Allah "Allah's blessing and peace
be upon him". In this respect, the Messenger of Allah "Allah's blessing and peace
be upon him" said: “Seeking knowledge is an obligation due upon every Muslim.”
My goal from beginning with this book on knowledge is to distinguish useful
from harmful knowledge, as the Messenger of Allah "Allah's blessing and peace
be upon him" said: “We seek refuge with Allah from useless knowledge” and also
to shed light upon the deviation of the people of this age from right conduct,
their delusion as by 2 glistening mirage, and their satisfaction with the husks of
knowledge rather than the pith.

The quarter of the Acts of Worship comprises ten books: The Book of
Knowledge; The Principles of Faith; The Mysteries of Purification; The Mysteries
of Prayer; The Mysteries of Obligatory Charity; The Mysteries of Fasting; The
Mysteties of Hajj; The Principles of Reciting the Qur’an; Concerning Invocations
and Supplications; and the Arrangement of Litanies (One should recite regularly
everyday of the Holy Qur'an).

The quarter of The customs Of Life comprises ten books: The Etiquettes
of Eating; The Etiquettes of Marriage; The Etiquettes of Earning Sustenance;
Concermpg the Lawful and Unlawful; The Etiquettes of Companionship and
Fe}loxvship with the Different Types of Men; Concerning Seclusion; The
EnggeFtes of Journey; the Etiquettes of Music and Ecstasy; Concerning
Enjomlr}g Good and Forbidding Evil; and The etiquettes of Living as
Exemplified in the Prophetic Manners.

The quarter of the Destructives comprises ten books: Concerning the
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Wonders of the Heart; Concerning the Discipline of the Soul; Concerning the
Evil of the Two lusts: The Appetite of the Stomach and the Sexual Desire; The
Evil of Tongue; The Evil of Anger, Resentment, and Envy; The Evil of the
World; The Evil of Wealth and Greediness; The Evil of Showiness and
Hypocrisy; The Evil of Pride and Vanity; and The Evils of Haughtiness.

The quarter of the Saviors comprises ten books: Concerning Repentance;
Concerning Patience and Gratitude; Concerning Fear and Hope; Concerning
Poverty and Asceticism; Concerning Allah's Oneness and Trust; Concerning
Love, Longing, Intimacy and Contentment; Concerning Intentions, Truthfulness,
and Sincerity; Concerning Self-Examination and Self-Reckoning; Concerning
Reflection; and Concerning Death.

In the quarter of the Acts of Worship I make a2 mention of some of its hidden
etiquette, the niceties of its principles, and the mysteries of its meanings, of which
the active learned man is in need, and without their knowledge none will be well-
acquainted with the science of the hereafter. Most of this information has been
ncglected in jurisprudence studics.

In the quarter of the Customs of Life I make a mention of the principles of
practical religion widespread among men, its profound subtleties, complicated
practice, and the piety which lurks in its principles of conduct, without which no
religious man can do.

In the quarter of the Destructives I deal with every blameworthy trait to which
the Qur’an refers, the way of purifying the soul and the cleansing of the heart
therefrom. I therefore put a clear definition to every one of these traits, and refer
to the particular truth about it, the source from which it originates, the evil
consequences to which it leads, its indicative signs, and the way of its treatment,
with support, in all of those, of evidences from the Holy Qur’an, Prophetic
tradition, and narratons.

In the quarter of the Saviors, I discuss every praiseworthy trait and every
desirable quality characteristic of those made near to the Presence of Allah
Almighty, as well as the saints, by means of which the servant seeks to draw near
to the Lord of the worlds. I give a certain definition to every quality, and refer to
the truth about it, the source from which it originates, the fruit obtained from it,
the particular sign by which it is known, the excellence which renders it desirable,
with support for illustration from the transmitted law and intellectual reason.

It is true that several works have been composed in some of these aspects, but
five characteristics distinguish this work from them:

First, by clarifying what they have obscured and making clear what they have
treated casually.

Second, by arranging what they have disarranged, and organizing what they
have scattered.

Third, by condensing what they have elaborated, and correcting what they
have approved.

Fourth, by deleting what they have repeated and verifyed what they have set

down.
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Fifth, by determining ambiguous matters which have been beyond the reach
of understanding and never dealt with in any work.

For although all might follow the same method, there is no reason why one
should not proceed independently and bring to light something unknown, giving
particular concern to what his colleagues have forgotten, or have noticed, but
overlooked to mention them in writing, or being prevented from uncovering
them.

These are the characteristics which distinguish this work which is cumulative
of the sciences referred to.

Two factors have urged me to base this work upon four quarters.

The first and original motive is that this system of research and exposition is
necessarily essential because the science by which we turn to the hereafter is
divided into two: the science of Practical Religion, and the science of Revelation.
I mean by the science of Revelation that by which the knowledge is revealed; and
I mean by the science of practical religion the knowledge as well as action in
accordance with that knowledge. The aim of this work is to deal only with the
science of practical religion, and not with that of Revelaton, which one is not
permitted to record in writing, although it is the ultimate goal sought for by
saints, and the wanted desire of the eyes of the Sincere.

The science of practical religion is metely a way which leads to revelation and
the prophets of Allah did not communicate with the people and lead them to
Him except through the knowledge of that way, to which they guided them.
Concerning revelation itself, the prophets spoke only figuratively and briefly
through signs and symbols, because they realized the incapability of man’s mind
to comprehend. Therefore since the learned men are heirs of the prophets, they
cannot but follow their footsteps and emulate their way.

On the other hand, the science of practical religion is divided into exoteric
science, which deals with the functions of the organs, and esoteric science, which
deals with the functions of the heart. The bodily organs perform either acts of
worship or habits of life, while the heart, as far as it is removed from the organs,
and rather belongs to the world of dominion, is subject to either praiseworthy or
blameworthy effects. Consequently, this science is divided into two parts:
outward and inward. The outward, which relates to the organs, is subdivided into
acts of worship and habits of life; and the inward, which relates to the states of
the heart and the qualities of the soul, is subdivided into what is praiseworthy and
what is blameworthy. All of these constitute the four parts of the science of
practical religion; and there is no deviation from such a classification in
considering the science of practical religion.

My sc;cond motive for adopting this kind of division is that I have seen the
genwne interests of students in jurisprudence, which has become popular among
those wh(? dg not fear Allah, for the sake of boasting and exploiting its influence
a.nd prestige in arguments. This jurisprudence also is divided into quarters; and
since he who dresses himself in the dress of the beloved will also be beloved, I
want not to be far from the idea that making this book appear in the form of

6
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books of jurisprudence shall be a skillful move to create interest in it. For a
similar reason, one of those who wanted to attract the attention of the
magistrates to the science of medicine, represented it in a form of astronomical
lists, arranging it in tables and numbers, and called it Tables of Health, in order,
by so doing, to have their concern with that type of science help in encouraging
them to read it. Resourcefulness in drawing hearts to the science which is good
for the eternal life is more valuable than that of drawing them to medicine which
benefits nothing but physical health. The fruit of this science is the treatment of
the hearts and souls which leads to a life that will persist for ever and ever. How
inferior, therefore, is the medicine of the body, which is doomed by necessity to
decay before long! We ask Allah to help us achieve success and attain guidance:
verily, He is Most Generous, All-Bounteous.
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CHAPTER ONE: ON THE EXCELLENCE OF KNOWLEDGE,
TEACHING AND LEARNING

The Virtue Of Knowledge
Its proofs from the Holy Qur'an go as follows:
"There is no god but He: that is the witness of Allah, His angels, and those
endued with knowledge, standing firm on justice. There is no god but He the
Exalted in Power, the Wise." (Al Imran 18)
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Consider how he Almighty begins with Himself, and makes the angels rank
second to Him (as far as such witness is concerned), and the men of knowledge
third to them; and how sufficient this is for honour, excellence, good value and
superiority!
Allah Almighty says also: "Allah will raise up, to (suitable) ranks (and

degrees), those of you who believe and who have been granted Knowledge."
(Al-Mujadilah 11)
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In this respect, it is narrated on the authority of Ibn Abbas that he said: "The
men of knowledge have as much as seven hundred degrees higher than the
faithful believers, between each two of which, there is (as long distance as to be
covered in) five-hundred-year journey."

Allah Almighty further says: "Say: 'Should those be equal, those who have
knowledge and those who have not?™ (Az-Zumar 9)
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He says: "It is those who endued with knowledge from amongst Allah's
servants that fear Allah most." (Fatir 28)

§ 3 il gt 0 BT 225
He says: "Allah suffices for witness between me and you, the One Who is
well-acquainted with the knowledge of the Book." (Ar-Ra'd 43)

2SI e bl 55 el i Vgt BL G5
He Almighty says also: "Said he, who was well-acquainted with the knowledge
of the Book: 'I'm ready to bring it (the throne of Sheba) to you™; (An-Naml 40)
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And this draws the attention to the fact that he was able (to bring the throne
immediately) by virtue of the power of knowledge. o
Allah Almighty says: "Those who were endued with knowledge said: "Woe to

you! The reward of Allah (in the hereafter) is much better for him who has faith,
and amends his work™ (Al-Qasas 80)
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Showing that the superiority of the hereafter to this wotld in rank and
position could not be known but through knowledge.
He Almighty says: "Those parables We set forth for the people (to learn

therefrom), and none understand them but those endued with knowledge." (Al-
Ankabut 43)
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He also says: "Had they referred the matter to the Messenger and to those

endued with authority from amongst them, surely, those of good understanding
among them would have known it." (An-Nisa 83)
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In this Holy statement, he refers His Decision of the events to their faculty of

understanding, and joins their rank to that of the Prophets to anticipate Allah's
Decision.

It is said, in comment on Allah's saying: "O Children of Adam! We have
bestowed raiment upon you to cover your shame, and splendid vesture. But the
raiment of righteousness, thatb is the best" (Al-A'raf 26)
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"The raiment refers to knowledge, the splendid vesture refers to the certainty
(of faith), and the raiment of righteousness denotes to shyness (i.e. refraining
from committing religious indiscretions).

Allah Almighty says: "We've brought about a Book to them, Whose (Verses)
We've explained in detail with knowledge."(Al-A'raf 52)

€D A o lDi sy s 1G5

He also says: "We should then relate to them (the narrations) with
knowledge."(Al-A'raf 7)

€O plos o5 Saidly

He says: "But even, it (the Qur'an) is of evidently clear signs in the breasts of
those endued with knowledge." (Al-Ankabut 49)
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He says: "He has created man, and taught him speech (and Intelligence)." (At-
Rahman 3:4) P : S
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He Almighty makes a mention of that on the occasion of reminding him of
such of blessings as He has bestowed upon him.

In reladon to the proofs from the Prophet's sunnah they go as follows:

(It is narrated by both Al-Bukhari and Muslims and others on the authority of
Mu'awiyah that) The Messenger of Allah "Peace be upon him" said: "If Allah
Almighty intends good for any one, he provides him with the faculty of religious
understanding, and gives him the right guidance thereof."

(It 1s narrated by At-Tirmidhi, Abu Dawud, Ibn Majah and Ibn Hibban on the
authority of Abu Ad-Darda’ that) The Messenger of Allah "Peace be upon him"
said: "No doubt, the learned men are the heirs of Prophets (as far as knowledge is
concerncd)." It is a well-known fact that that there is no rank superior to that of
Prophcthood, nor is there honour much higher than that of inheriting such a
rank.

(It is narrated by At-Tirmidhi and others on the authority of Abu Ad-Darda'
that) The Messenger of Allah "Peace be upon him" said: "Those in the Heavens
and the earth always ask for (Allah's) Forgiveness for the learned man." Which
position is then much better than that of him, for whom the angels of the
Heavens and the earth are engaged in asking for (Allah's) Forgiveness?

(It is narrated by Ibn Abd Al-Barr on the authority of Anas that) The
Messenger of Allah "Peace be upon him" said: "No doubt, wisdom (acquired
from knowledge) increases the one of high social class in dignity, and raises even
the slave so high that he could attain the rank of chiefs." In this way, he draws
the attention to its (knowledge's) advantage in the world, even though the
hereafter, as it is well-known, is much better, more abiding.

(It is narrated by At-Tirmidhi on the authority of Abu Hurairah that) The
Messenger of Allah "Peace be upon him" said: "Two characteristics never
gather in a hypocrite: the good (right) way and the faculty of religious
understanding." However, you should have no doubt in the tradition
depending upon the hypocrisy of many religious jurists of this time; for
indeed, he does not indicate to the type of religious jurisprudence which you
might imagine. Later on, the real meaning of the faculty of religious
intelligence will be explained, and we will see that a religious jurist might
attain the highest degree when he comes to know that the hereafter is, by all
means, much better than this world; and once he is true to this knowledge,
And once this knowledge prevails in him, he becomes free from all kinds of
hypocrisy and showing off.

(It is narrated on the authority of Al-Baihaqi on the authority of Abu Ad-
Darda' without tracing it up to) The Messenger of Allah "Peace be upon him"
that he said: "The best of men is the learned faithful believer, who will be of
benefit when there is need for him, and will benefit himself when there is no
need for him."

(It is narrated by Al-Hakim on the authority of Abu Ad-Darda’ that) The
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12 The quarter of the acts of worship

Messenger of Allah "Peace be upon him" said: "Faith is naked, since its raiment is
righteousness, its splendid vesture is shyness (refraining from committing
religious indiscretions) and its fruit is knowledge."

(It is narrated by Abu Na'im on the authority of Ibn Abbas that) The
Messenger of Allah "Peace be upon him" said: "The closest from amongst
the people to the rank of Prophethood are those endued with knowledge,
and those who practice Jihad (in Allah's Way): as to those endued with
knowledge, it is those who guided the people to what was brought about by
the Messengers; and as to those who practice Jihad, it is those who fight
with their swords (in Allah's Way) to preserve what was brought about by
the Messengers."

(It is narrated by At-Tabarani and Ibn Abd Al-Batr on the authority of Abu
Ad-Darda' that) The Messenger of Allah "Peace be upon him" said: "No doubt,
the wholesale death of (all members of) a tribe is much easier than the death of a
man endued with knowledge."

(It is unanimously narrated by more than one on the authority of Abu
Hurairah that) The Messenger of Allah "Peace be upon him" said: "The people
are of different metals like gold and silver (in relation to their manners): the good
among them in the pre-Islamic period of ignorance is also good among them in
Islam, particularly when they are given the faculty of religious understanding."

(It is narrated by Ibn Abd Al-Batr on the authority of Abu Ad-Darda’ that)
The Messenger of Allah "Peace be upon him" said: "On the Day of Judgement,
the ink of learned men (therewith they record knowledge) will be weighed (in
value) with the blood of martyrs (which they shed in Allah's Way)."

(It 1s narrated by Ibn Abd Al-Barr on the authority of Ibn Umar that) The
Messenger of Allah "Peace be upon him" said: "He, who preserves (even) forty
Prophetic traditions of the Sunnah for my nation untl he conveys them, I will act
as intercessor for him, and witness to his (good deeds) on the Day of
Judgement."

(It 1s narrated by Ibn Abd Al-Barr on the authority of Anas that) The
Messenger of Allah "Peace be upon him" said: "He, from among my nation, who
keeps (by heart and acts upon even) forty Prophetic traditions, will meet Allah
Almighty on the Day of Judgement, having the rank of religious jurists and
learned men."

(It is narrated by Al-Khatib on the authority of Abdullah Ibn Juz' Az-Zubaidi
that) The Messenger of Allah "Peace be upon him" said: "He, who becomes well-
acquainted in the religion of Allah Almighty, Allah Almighty suffices him against
what concerns him, and provides him with sustenance from sources which he
expects not."

(It i§ narrated by Ibn Abd Al-Barr that) The Messenger of Allah "Peace be
upon him" said: "Allah Almighty revealed to Abraham: 'O Abraham! I'm full of
knowlejdge; and I love such (of men) as endued with knowledge."

(It is narrated by Ibn Abd Al-Barr on the authority of Mu'adh that) The
Messenger of Allah "Peace be upon him" said: "No doubt, the learned one is the
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trustees of Allah Almighty on earth."

(It is narrated by Ibn Abd Al-Barr and Abu Na'im on the authority of Ibn
Abbas that) The Messenger of Allah "Peace be upon him" said: "There are two
types of persons among my nation; and if they are right, the people would
become right, and if they are errant the people would be errant: the rulers and
religious jurists."

(It is narrated by At-Tabarani, Ibn Abd Al-Barr and Abu Na'im on the
authority of A'ishah that) The Messenger of Allah "Peace be upon him" said: "If
a day comes upon me, on which I've not increased in knowledge which brings me
much closer to Allah Almighty, let not me be blessed in the suntise of that day."

(It is narrated by At-Tirmidhi on the authority of Abu Umamah that) The
Messenger of Allah "Peace be upon him" said, in reference to the preference
given to the learned men over the worshipper and martyr: "The superiority of
a learned man to a worshipper is like the superiority I have to the lowest of
my companions." Consider here how he places knowledge in the same rank of
Prophethood, and how he lowers the standing of service with no knowledge,
even though a worshipper has knowledge of the type of service which he does
regularly, otherwise, by Allah, it will, by no means be considered as worship at
all.

(It is narrated by Abu Dawud, At-Tirmidhi, An-Nasa'i and Ibn Hibban on the
authority of Abu Ad-Darda' that) The Messenger of Allah "Peace be upon him"
said: "The superiority of a learned man to a worshipper is like the superiority of a
full moon (in its evident shine and closeness to the earth) to the other planets (in
their darkness and farness from the earth)."

(It is narrated by Ibn Majah on the authority of Uthman Ibn Affan that) The
Messenger of Allah "Peace be upon him" said: "On the Day of Judgement, there
will be three types of intercessors: the Prophets, then the learned men, and then
the martyrs." How excellent such a degree (as given to the learned men) is which
ranks second to Prophethood, and prior to martyrdom, putting in mind the great
supetiority of martyrdom!

(It is narrated by At-Tabarani and Abu Na'im on the authority of Abu
Hurairah, and by At-Tirmidhi and Ibn Majah on the authority of Ibn Abbas that)
The Messenger of Allah "Peace be upon him" said: "Nothing is better than
learning in religion therewith Allah Almighty is worshipped; and of a surety, an
individual religious jurist is much harder upon Satan than one thousand
worshippers. No doubt, everything has a supporting pillar (on which it depends),
and jurisprudence is the supporting pillar of this religion.”

(It is narrated by Ibn Abd Al-Barr on the authority of Anas that) The
Messenger of Allah "Peace be upon him" said: "The best of your religion is the
easiest of its (matters as long as it does not make lawful what is unlawful); and the
best of service is the religious learning."

(t is narrated by Ibn Adi on the authority of Abu Hurairah that) The
Messenger of Allah "Peace be upon him" said: "A learned faithful believer has
been given seventy degrees superior to the only worshipping believer."
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(It is narrated by At-Tabarani on the authority of Hizam Ibn Half:im .that) .The
Messenger of Allah "Peace be upon him" said: "You've come to live in a time,
characterized by abundance of religious jurists, and shortage of reciters (of the
Qur'an) and lecturers, shortage of beggars, and abundance of givers (of wealth),
in which service is much better than knowledge; and a time will come upon the
people, in which there will be shortage of religious jurists, and abundance of
lecturers, shortage of givers and abundance of beggars, and knowledge will be
much better than service."

(It is narrated by Al-Asbahani on the authority of Ibn Umar from his father
that) The Messenger of Allah "Peace be upon him" said: " A learned man is one
hundred degrees higher than a worshipper, between each two of which there is a
(distance as long as a) seventy-year journey covered by a lean horse running at a
quick pace."

(It is narrated by Ibn Abd Al-Barr on the authority of Anas that) it was said to
The Messenger of Allah "Peace be upon him": "O Messenger of Allah! Which of
deeds is the best (in the Sight of Allah)?" The Messenger of Allah "Peace be upon
him" said: "To have knowledge of Allah Almighty." It was said: "Which
knowledge do you mean?" The Messenger of Allah "Peace be upon him" said:
"The knowledge of Allah Almighty." It was said: "O Messenger of Allah! We ask
you about the deed, and you give an answer pertaining to knowledge." On that
The Messenger of Allah "Peace be upon him" said: "A few (and even trivial)
deeds could be of great benefit if one has proper knowledge of Allah Almighty,
even though many deeds would be of no benefit if one is ignorant of Allah."

(It is narrated by At-Tabarani on the authority of Abu Musa that) The
Messenger of Allah "Peace be upon him" said: "On the Day of Judgement, Allah
Almighty will raise the worshipping servants and then He will raise the learned
men, and say: "O assembly of learned men! I have not provided you with My
Knowledge but because I have full recognition of you; and I've never given you
My Knowledge in order to punish you: go: I've forgiven for you."

We ask Allah Almighty for the good end (of our journey).

As for the traditions, a mention might be made of the following:

Ali Ibn Abu Talib "Allah be pleased with him" said to Kumail: "O Kumail! (It
should be known that) knowledge is better than wealth: it is knowledge which
safeguards you (from ignorance) and it is you who safeguard the wealth (from
others); and knowledge always rules (by its principles) and wealth is ruled (by
such principles of knowledge); and spending always decreases wealth even
though spending promotes knowledge."

Ali Ibn Abu Talib "Allah be pleased with him" also said: "No doubt, the
learned one is much better than the fasting person, who stands (at night for
supererogatory prayers) and practices Jibad (in Allah's Way); and if a learned man
dies, his death causes a gap to happen in Islam, which could not be filled up but
by a successor to him."

Ali I't'm Abu Talib "Allah be pleased with him" said in the form of poetic
verses: "Let the men of knowledge be proud of being the guides for anyone
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who seeks the right guidance. Everyone is estimated by what he is able to do
perfectly, since the ignorant are always the traditional enemies of the learned
men. So, acquire knowledge therewith you could live lastingly since the people
will die, but the men of knowledge will live forever (with their beneficial
knowledge)."

Abu Al-Aswad said: "Nothing is dearer than knowledge: it is true that the
kings rule over the people, the learned men rule over the kings."

Ibn Abbas "Allah be pleased with him" said: "(The Prophet) Solomon, son of
(the Prophet) David "Peace be upon both" was given the freedom to choose
knowledge, wealth or kingdom, thereupon he chose knowledge, with which he
was given both wealth and kingdom besides."

Ibn Al-Mubarak was asked: "Who are the (real) people?" he said: "The learned
men." He was further asked: "Then, who are the kings?" he said: "Those who
abstain (from this world)." He was asked (for the third time): "Who are the lowly
among the people?" he said: "Those who devour the world with the religion." He
seemed to have ascribed only the learned men from amongst all to the people
because it is knowledge which constitutes the distinctive charactenistic of man
that distinguishes him from the 2nimal: man is considered to be a man only
because of the very thing for which he is honoured. This is not achieved by the
strength of his body, since the camel (for example) is much stronger than him,
nor is it by his hugeness, since the elephant is more huge than him, nor is it by his
bravery, since the wild animal is braver than him, nor is it by his capability of
eating, since the ox's abdomen is larger than his, nor is it by his power of having
sexual intercourse, since the lowest from among the birds are more powerful to
do so. Nay! Man has not been created but for knowledge.

One of the learned men said in this respect: "How distressing it is! Which
thing could one catch when knowledge has escaped him? And which thing could
one miss when he has caught knowledge?"

It is narrated by 30 that The Messenger of Allah "Peace be upon him" said:
"When one is given (the faculty of keeping by heart and understanding and acting
upon) the Holy Qur'an, even though he feels that anyone else has been given
something better than that, he will have disdained what Allah Almighty has
honoured."

Fath Al-Mawsili "Allah's Mercy be upon him" said: "Is it not that if food and
drink are forbidden to a sick person, he will die?" they answered in the
affirmative, thereupon he said: "So is the case of mind: if knowledge and wisdom
are forbidden to it for three days, it will die."

No doubt, he has told the truth. As well as food nourishes the body,
knowledge and wisdom nourish mind, with which it lives; and if one looses
knowledge, his mind will grow ill, and its death should inevitably come, even
though he feels not, since his love and desire for world, by which he is occupied,
makes his sense cease to function, in the same way as the overwhelming fear
hinders the sense of injury pain at once, even though it does not remove it. But,
when the moment of death comes to take away from him the burdens of life, he
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feels he will be ruined, which causes him to regret in sigh (for what he has done),
even though it will avail him not. His sense is like the sense of fear which the safe
one entertains, or the sense of the injury pain which one might come to feel after
the state of intoxication is over. We seek refuge with Allah from the day of lifting
the veil for indeed, the people are always in a state of sleep, from which they do
not wake up and become attentive but at the moment of death.

Al-Hassan "Allah's Mercy be upon him" said: "(On the Day of Judgement) the
ink of the learned men (therewith they record knowledge) will be weighed (in
value) with the blood of martyrs, and the ink of the learned men will overweigh
the blood of martyrs."

Ibn Mas'ud "Allah be pleased with him" said: "I advise you to stick to
knowledge before it is taken away, by the death of its transmitters. By Him in
Whose Hand is my soul! Some men who were killed in Allah's Way as martyrs
wish that Allah Almighty would raise them from dead once again, as learned
men (in this world) because of the dignity they see given to those (learned
men). To be sure, none was born as a knowledgeable, but knowledge is
acquired by learning."

Ibn Abbas "Allah be pleased with him" said: "To study a branch of knowledge
for a portion of a night is dearer to me than to give life to it (the whole night by
standing for supererogatory prayers)." This statement is also transmitted on the
authority of Abu Hurairah and Ahmad Ibn Hanbal.

In comment on Allah's statement: "Our Lord! Give us good in this world
and good in the Hereafter, and defend us from the torment of the Fire" (Al-
Baqarah 201)
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"The good in this world stands for religious knowledge and service, and the
good in the hereafter stands for the Garden."

It is said to one of the learned men: "Which things would you like to keep
(with you)?" he said: "Those things which should swim with you (to save you
from sinking) once your ship sinks." Those things refer to knowledge, and the
sinking of the ship refers to the destruction of body (by death).

It is said by one of the people: "He, who takes wisdom as rein (on his
joutney), the people should take him as leader; and he, who is famous for
knowledge, the eyes should look forward to him with great respect.”

Ash-Shafii "Allah's Mercy be upon him" said: "It is a great honour for
knowledge that if anyone is ascribed to it, no matter insignificant it might be, he
will be pleased, and if it is taken away from him, he will grow sad."

Umar "Allah be pleased with him" said: "O people! I advise you to stick to
knowledge for Allah Almighty has a garment which He loves, and whoever seeks
for any branch of knowledge, he will be dressed by Allah Almighty in this
garment; and if he commits a sin, he will be asked to turn in repentance thrice, in
order not to deprive him of that garment; even though he insists on committing
that sin until he dies."

Al-Ahnaf "Allah's Mercy be upon him" said: "The learned men are about to
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become chiefs; and every power that is not supported by knowledge should
inevitably be put to humiliation."

Salim Ibn Abu Al-Ja'd said: "My master bought me by three Dirhams and then
he emancipated me. I said (to myself): "Which thing should I take as profession?"
I took knowledge as my profession, and it was not after the end of the same year
that the governor of Medina came to visit me, but I did not admit him."

Az-Zubair Ibn Abu Bakr said: The following was written (and sent in a letter)
to my father in Iraq: "You should stick to knowledge for if you become poor, it
will act for you as (instrument therewith you could get) wealth, and if you
become rich, it will act for you as (garment of) beauty."”

According to the commandments of Lugman to his son: "O my son! Sit with
the learned men, and compete with them (in learning), for Allah Almighty gives
life to minds with the help of the light of wisdom, in the same way as He gives
life to earth with the help of the rain which comes down from the sky."

A wise man said: "When a learned man dies, (everything, including even) the
whale in the sea and the bird in the air will weep on him; and although his face
will be lost (by his disappearance from the eyes), his commemoration will not be
forgotten."

Az-Zuhri "Allah's Mercy be upon him" said: "No doubt, knowledge is male (in
its power and strength), and it is the male from among men who love it."

The Virtue Of Learning
From amongst its proofs, a mention might be made of the following: " if a
contingent from every expedition remained behind, they could devote
themselves to studies in religion, and admonish the people when they return

to them, that thus they (may learn) to guard themselves (against evil)." (At-
Tawbah 122)
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"If you know this not, ask of those who possess the Message." (An-Nahl 43
and Al-Anbiya 7)
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A mention might be made also of the following Prophetic sayings:

It is narrated by Muslim on the authority of Abu Hurairah that) The
Messenger of Allah "Peace be upon him" said: "He, who follows a way therewith
he seeks knowledge, Allah Almighty will cause him to follow a way direct to the
Garden."

(It is narrated by Ahmad on the authority of Safwan Ibn Assal that) The
Messenger of Allah "Peace be upon him" said: "No doubt, the angels lower (or
spread according to another interpretation) their wings (in humility) for the
learner out of their leisure with what he does."

(It is narrated by Ibn Abd Al-Barr on the authority of Abu Dharr that) The
Messenger of Allah "Peace be upon him" said: "To go eatly in the morning to
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learn even a chapter of knowledge is much better for you than to pray one
hundred rak'ahs."

(It is narrated by Ibn Abd Al-Barr on the authority of Al-Hassan, and At-
Tabarani on the authority of Abu Dharr that) The Messenger of Allah "Peace be
upon him" said: "Even a chapter of knowledge which a man learns is much better
for him than the whole world and what it contains."

(It is narrated by Ibn Adi and Al-Baihaqi on the authority of Anas that) The
Messenger of Allah "Peace be upon him" said: "Seek after knowledge even
though it is (to take you as far as) to China."

The Messenger of Allah "Peace be upon him" said: "Seeking after knowledge
is an obligation due upon every Muslim." (It is narrated by Abu Na'im on the
authority of Ali tracing it up to) The Messenger of Allah "Peace be upon him"
that he said: "Knowledge is of many treasures, whose keys are to ask for it.
Behold! You should ask (for what you know not) for four (types of persons)
would receive reward for that: the quesdoner, the learned man (who gives
answers), the listener, and their lover."

(It is narrated by At-Tabarani, Ibn Mardawaih and Abu Na'im on the authority
of Jabir that) The Messenger of Allah "Peace be upon him" said: "It is not fitting
for an ignorant to keep silent (and refrain from removing) his ignorance; and it is
not fitting for a learned man to keep silent (and refrain from benefiting others
with) his knowledge."

It is narrated on the authority of Abu Dharr that The Messenger of Allah
"Peace be upon him" said: "To attend even a session of a learned men is much
better than to pray one thousand rak'ah, to visit one thousand patients (in order
to enquire about their health) and also to follow one thousand funeral
processions.” It was said: "O Messenger of Allah! (Is it better) also than reciting
the Qur'an?" The Messenger of Allah "Peace be upon him" said: "Should the
Qur'an avail anyone in absence of knowledge?"

(It is narrated by Ad-Darimi on the authority of Al-Hassan that) The
Messenger of Allah "Peace be upon him" said: "If death approaches anyone while
seeking after knowledge, (he will have a lofty rank so high that) there will remain
only a single degree in the Garden between him and the Prophets."

As for the traditions pertaining to that, it is narrated that Ibn Abbas "Allah be
pleased with him" said: "I lowered myself when I was student (of knowledge),
and 1 was honoured when I came to be (teacher) sought for (by others)." Ibn
Abu Mulaikah said about him: "I've never seen the like of Ibn Abbas: when I see
him, I see The most good-looking among men; when he speak, he proves to be
the most eloquent among men; and when he gives religious verdicts, he proves to
have the best knowledge among men."

Ibn Al-Mubarak said: "I wonder how he who never seeks after knowledge
should do any good deed!" A wise man said: "I have no petty to anyone as I have
to two (types of) men: one seeks after knowledge, even though he does not have

the faculty of understanding, and one who has the faculty of understanding
knowledge, even though he does not seek after it."
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Abu Ad-Darda’ "Allah be pleased with him" said: "To learn even a single
question is much dearer to me than to stand for a whole night (to offer
supererogatory prayer)." He further said: "Be either a tutor or a learner, or a

listener (to knowledge), but beware of being the fourth one (i.e. an ignorant), lest
you would be ruined."

Ata' said: "A single session of knowledge prevails over seventy gatherings of
entertainment.” Umar "Allah be pleased with him" said: "The death of even one
thousand worshippers, who stand at night (for supererogatory prayer) and
observe fasts during the day is much easier than the death of a single one endued
with knowledge, who is well-acquainted with what is made lawful and what is
made unlawful by Allah Almighty."

Ash-Shafi'i said: "To seek after knowledge is much better than to perform a
voluntary service." Ibn Abd Al-Malik said: "I was with Malik Ibn Anas) reciting
(portions of) knowledge to him when the due time of Zhuhr prayer came (upon
us), thereupon I gathered the books in order to offer prayer. On that he said: "O
man! By no means is that (prayer) to which you've stood (to offer) better than
that (state of studying knowledge) in which you were, on the condition that the
intention should be right."

Abu Ad-Darda’ said: "He, who thinks that going early in the morning with the
intention to acquire knowledge is not (an item of) Jihad, is indeed lacking in both
his thought and mind."

The Virtue Of Teaching

A mention might be made of the following supporting proofs from the Holy
Qur'an: " and admonish the people when they return to them, that thus they (may
learn) to guard themselves (against evil)." (At-Tawbah 122)
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What is intended here is teaching and instructing. Allah Almighty further says:

"And remember Allah took a Covenant from the People of the Book, to make it
known and clear to mankind, and not to hide it." (Al Imran 187)
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This means that teaching is obligatory. Allah Almighty also says: "but some of
them conceal the truth which they themselves know." (Al-Baqarah 146)
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This affirms the prohibition of concealing the knowledge. This is also
supported by Allah's saying in the same Surah: "Conceal not evidence; for
whoever conceals it, his heart is tainted with sin. And Allah knows all that
you do." (283)
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(It is narrated by Abu Na'im on the authority of Ibn Mas'ud that) The

Messenger of Allah "Peace be upon him" said: "Never does Allah provide a man
of knowledge with (any branch of portion of) knowledge but that He takes from
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him the same covenant He takes from the Prophets to show it to the people, and
conceal it not."

Allah Almighty also says in this respect: " Who is better in speech than one
who calls (men) to Allah, works righteousness, and says, "I am of those who bow

in Islam?"" (Fussilat 33)
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He says: "Invite (all) to the Way of your Lord with wisdom and beautiful

preaching; and argue with them in ways that are best and most gracious." (An-
Nahl 125)
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He also says: "and to instruct them in Scripture and Wisdom." (Al-Baqarah
129&151; Al Imran 164; Al-Jumu'ah 2)
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As to the Prophetic sayings, a mention might be made of the following:

(It is narrated by Ahmad and both sheikhs that) The Messenger of Allah
"Peace be upon him" said to Mu'adh (Ibn Jabal) when he sent him to Yemen: "If
Allah guides through you even a man is better for you than (to have) this world
and what it contains."

(It is narrated by Ad-Dailami on the authority of Ibn Mas'ud that) The
Messenger of Allah "Peace be upon him" said: "If a2 man learns a chapter of
knowledge in order to teach it to the people, Allah Almighty will give him the
reward of as many as seventy truly faithful believers."

Jesus "Peace be upon him" said: "He, who learns, acts (upon what he learns)
and has knowledge (of what he does) will be called a Great one among the
assembly of angels of the heavens."

(It is narrated by Adh-Dhahabi on the authority of Ibn Abbas that) The
Messenger of Allah "Peace be upon him" said: "When it is the Day of Judgement,
Allah Almighty will say to the worshippers and those who practiced Jihad (in His
Way): "Enter the Garden!" the men of knowledge will say: "It is by virtue of our
knowledge that they worshipped (You)." He will say: "You are, in My sight, like
some of My angels: intercede (for whomever you like) and your intercession will
be accepted.”" They will intercede and then enter the Garden." This applies to
such of knowledge as is thought (to others) and not to such of knowledge as is
not taught.

(It is unanimously narrated on the authority of Abdullah Ibn Amr that) The
Messenger of Allah "Peace be upon him" said: "No doubt, by no means does
Allah take away knowledge form men after providing them with it, but it

(knowledge) vanishes by the death of its men: the more a man of knowledge dies,
the more the portion of knowledge he has will vanish, until there remain only the
ignorant chiefs, who give verdicts with no knowledge whenever they are asked,
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with the result that they will go astray and mislead (the people)."

(It is narrated by Abu Dawud, Ibn Majah, At-Tirmidhi and others on the
authority of Abu Hurairah that) The Messenger of Allah "Peace be upon him"
said: "He, who learns a (portion of) knowledge which he conceals, on the Day of
Judgement, Allah will rein him with a rein of fire."

(It is narrated by At-Tabarani on the authority of Ibn Abbas that) The
Messenger of Allah "Peace be upon him" said: "What a good gift it is to be given,
and what a nice present it is to be offered: a statement of wisdom you hear, retain
(in memory until) you convey to a2 Muslim brother of yours, in which you instruct
him is equal (in reward) to one-year service."

(It is narrated by At-Tirmidhi and Ibn Majah on the authority of Abu
Hurairah that) The Messenger of Allah "Peace be upon him" said: "The world is
cursed with all of what it contains barring the celebration of Allah Almighty and
His Devotees, a tutor or a learner."

(It 1s narrated by At-Tirmidhi on the authority of Abu Umamah that) The
Messenger of Allah "Peace be upon him" said: "Of a surety, Allah Almighty, His
angels, the inhabitants of His heaven and earth, including even the ant in its hole
and the whale in the ocean, invoke for (Allah's) prayer and Blessing upon one
who instructs the people in good."

(It 1s narrated by Ibn Abd Al-Barr on the authority of Muhammad Ibn Al-
Munkadir and Abu Na'im on the authority of Abdullah Ibn Amr that) The
Messenger of Allah "Peace be upon him" said: "A Muslim never benefits his
Muslim brother with anything much better than a good narration which he hears
and conveys to him."

(It is narrated by Ibn Al-Mubarak on the authority of Zaid Ibn Aslam that)
The Messenger of Allah "Peace be upon him" said: "A good statement which a
faithful believer hears, teaches (to others) and then acts upon is much better for
him than one-year service."

(It is narrated by Ibn Majah on the authority of Abdullah Ibn Amr that) one
day, The Messenger of Allah "Peace be upon him" came out and found two
gatherings, the members of one of which were invoking Allah Almighty in desire
for His (Bounty and Favour) and the members of the other were teaching the
people, thereupon he said: "As for those (of the first gathering), they are asking
Allah (to give them), and He could give them if He so likes or withhold them if
He so likes; and for the (members of the) others, they are teaching the people and
indeed, I've been sent as a tutor." He inclined to them and sat with them.

(It is unanimously narrated on the authority of Abu Musa that) The Messenger
of Allah "Peace be upon him" "The example of the guidance and knowledge with
which Allah Almighty has sent me is like the example of heavy rain which came
down on a (piece of) land, of which a spot absorbed water that caused grass to
grow in it in abundance, and another spot withheld water (as in a well) therewith
Allah Almighty has benefited the people, from which they drank, gave water to
others, and cultivated (their land), and the third portion proved barren, which
neither withheld water, nor caused plants to grow." The first example is set forth
here for one who gets benefit from his knowledge, and second for one who
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benefits the others with his knowledge, and the third for one who is deprived of

it.
(It is narrated by Muslim on the authority of Abu Hurairah that) The

Messenger of Allah "Peace be upon him" said: "If a son of Adam dies, his déed
will cease (to receive reward) barring three: a (kind of) knowledge from which
others get benefit...."

(It is narrated by At-Tirmidhi on the authority of Anas that) The Messenger of
Allah "Peace be upon him" said: "The guide to good is like its doer (in the reward
he receives)."

(t is unanimously narrated on the authority of Ibn Mas'ud that) The
Messenger of Allah "Peace be upon him" said: "There is no envy (to be accepted)
but in two things: a man whom Allah Almighty has given wisdom (and
knowledge) therewith he judges among the people (with truth and justice), and 2
man whom Allah has given wealth, and directed to spend it in good."

(It is narrated by Ibn Abd Al-Barr on the authority of Al-Hassan that) The
Messenger of Allah "Peace be upon him" said: "Allah's Mercy be upon my
successors!" it was said: "Who are your (real) successors?” he said: "They are
those who give life to my sunnah and instruct the servants of Allah in it."

As for the traditions, it is narrated that Umar said: "He, who relates a narration
(to anyone) upon which he (the latter) acts, will have the like of the reward of
him, who acts upon it."

Ibn Abbas said: "Everything (in the worlds) including even the whale in the
ocean asks for (Allah's) Forgiveness for one who instructs the people in good."

A learned man said: "The man of knowledge interferes (with his knowledge
with which he is endued) between Allah and His Creatures: let him then consider
how he should interfere!"

It is narrated that Sufyan Ath-Thawri entered Asqalan and stayed there (as
long as Allah wished during which) none asked him about anything. On that he
said: "Hire (a riding mount) for me so that I should set out of this town:
however, this is a town wherein knowledge dies." He seemed to have said so out
of his keenness on the virtue of teaching therewith knowledge abides.

It is narrated that Ata' said: I visited Sa'id Ibn Al-Musayyab and he was
weeping. I asked him: "What does cause you to weep?" he said: "None asks me
about anything (of knowledge)."

A learned man said: "No doubt, the man of knowledge act as the lights of the
time, each of whom acts as the lamp of his era, with the help of which the
inhabitants of his age seek light (and guidance)."

Al-Hassan said: "Had it not been for the man of knowledge (who teach
others) the people would have been like beasts." This means that with the help of
teaching and instructing (the people in knowledge), they take the people out of
the limit of beastliness to that of humanism.

It is narrated that Ikrimah said: "Of a surety, there is a price for this
knowledge." It was said: "What is it?" he said: "It is to give it to one who is
perfectly able to have it, and not to waste it."

It is narrated that Yahya Ibn Mu'adh said: "The men of knowledge are more
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merciful to the (members of the) nation of Muhammad than their parents are.” It
was said: "How is that?" he said: "That's for the parents safeguard them from the
fire of this world, but the men of knowledge safeguard them from the fire of the
hereafter."

It is said that the first step towards knowledge is to keep silent (while it is
delivered), then to listen to it, then to keep it, then to act upon it, and lastly to
make it public (in circulation among the people).

It is also said: "Teach your knowledge to him who is ignorant, and learn from
him who knows what you know not: if you do so, you will surely come to know
what you knew not, and keep by heart what you have learnt."

(It is narrated by Ibn Hibban and Ibn Abd Al-Barr that) Mu'adh Ibn Jabal said
pertaining to learning and teaching knowledge: "Acquire knowledge for indeed
learning is out of Allah's Fearingness, seeking after it is out of service, studying it
is out of Exaltation (of Allah), searching for it is out of Jihad, teaching it to one
who is ignorant is out of charity, giving it to its proper men is out of approach
(towards Allah Almighty): It (knowledge) is the entertainer when one is alone, the
companion when one is in seclusion, the right guide to the religion, the one
which helps one keep patient on both prosperity and adversity, the consultant
among the friends, and the relative which unites the strange ones. It is also the
lighting guide of the way to the Garden, therewith Allah Almighty raises up a
people, and make them take the positions of leaders and chiefs in goodness,
guides to be followed by others, and drivers towards good, to be traced and
observed for their deeds. The angels have desire for their companionship, and
their wings they touch them (out of respect), and everything, be it living or solid,
including even the whale and animals in the ocean, the wild and domestic animals
of the land and the heaven with its stars ask for (Allah's) Forgiveness for them."

That's because knowledge is the sight of minds which saves them from
blindness, and the light of eyes which keeps them from darkness, and the power
of bodies which protects them from weakness, with which a servant (of Allah)
attains the ranks of the pious and the highest degrees of the righteous ones. To
consider knowledge is equal to observe fast, and to study it is equal to stand (at
night for supererogatory prayet). With the help if it, Allah Almighty is obeyed,
worshipped and regarded as One and Only, glorified, and invoked (by His
servants); and with the help of it also good relations with kith and kin are kept, as
well as what is lawful and what is unlawful are known distinctively. It is a leader
to be followed by the deed. It is only the happy (among the people) who are
inspired it, and it is only the wretched (among them) who are deprived of it: we
ask Allah to help us achieve success as far as the intellectual proofs pertaining to
that are concerned.

It should be known that the main point here in this chapter is to know the
excellence and value of knowledge, and as long as such excellence is not
understood in itself and as long as what is intended by it is not realized, it will not
be known as existing characteristic for knowledge or anything else. He has gone
astray (from the truth) who covets to know whether so and so is a wise man,
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even though he does not know what wisdom really means.

However, the superiority is derived from what is superiot and surplus: if two
things share in something, and one of them has more of it than the other, it will
be said that it is superior to or it has superiority over it, whatever that more might
be as much as it is a part of the completion of this thing.

It is said (for example) that the horse is superior to the donkey in the sense
that it shares with it the power of carrying, but it excels it in the power of
attacking and retreating, and the swiftness of running, and prettiness. Suppose
that a donkey is more huge, it should not be said that it is superior for this
increase is surplus in its appearance even though it is inessential, and it is by no
means a part of completion. To be sure, the animal is requited for both its
characteristics and essence, and not only for its appearance.

Understood that well, it is not ambiguous to you to know that knowledge has
superiority to the other things as well as the horse has superiority to the other
animals. Moreover, it is true that the power of galloping at a quick pace is 2 good
quality in particular to the horse, even though it is not absolute quality;
knowledge is a good quality in itself as well as it is absolute quality, without the
restriction of being attributed to anything to be so: it is to describe the Wholeness
of Allah Almighty, and with it the angels and Prophets have been honoured. It is
known that the intelligent among the horses is much better than the stupid
among them; and in this way, it is an absolute quality without the restriction to be
added to anything in order to be so.

It should be known that the excellent thing which is desired for is divided into
what is required for itself, what is required for anything else, and what is required
for both itself and anything else. What is required for itself is more honourable
and much better than what is required for anything else. Both Dinars and
Dirhams are from among those required for anything else, without which they
are (no more than) worthless stones; and had it not been for the fact that Allah
Almighty has made it easy to fulfill the needs through them, they would have
become equal to pebbles. From among the things required for itself is happiness
of the hereafter, and the pleasure of seeing the Countenance of Allah Almighty.
The soundness of body is from amongst those required for themselves as well as
for anything else: the soundness of one's leg, for example, is required (for itself)
as to hold back pain from the body, as well as it is required for walking therewith
to achieve the goals and fulfill the needs.

Having regarded that, if you consider knowledge, you will find it delightful in
itself, and in this way, it is required for itself; and you will also find it a means to
the abode of the hereafter where there is the permanent happiness, and a good
access to come closer to Allah Almighty, without which He Almighty could not
b_e reached. Undoubtedly, the everlasting happiness has the highest rank in the
sight of mankind, and the best thing is that which stands for the means to achieve
it; and in no way could it be reached but through both knowledge and deed; and
the deed could not be achieved but through learning of how this deed is done.

Knowledge is the origin of happiness in both the world and the hereafter, and
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in this way, it is the most honourable deed, and why is it not so since the
excellence of a thing could be known by the honout of its fruit; and you know
that the fruit of knowledge in the hereafter is to come much closer to Allah the
Lotd of the worlds, join the horizon of angels and approach the supreme
assembly (in the heaven); and in the world, it is to have power and honour,
respect and authority of judgement even over the kings. However, sticking to
respect is essential to man's character: do you not see that even the stupid among
the Turks and the harsh among the Arabs always have their natures accustomed
to show great respect to their sheikhs due to their knowledge they acquire from
their experience? Furthermore, the animal itself is accustomed in nature to show
respect to the man, for it makes sense to the fact that man is superior to it in
degree and genre.

This is, indeed, the absolute superiority of knowledge, and after that, the
disciplines differ in type and degree, as we shall see later, and their excellence
subsequently vary in accordance of their difference.

As to the excellence of teaching and learning, it is obvious as shown from
what we have mentioned. Since knowledge is the best of matters, learning is
to seek after the best of things, and teaching it is to benefit (others with) the
best advantage.

This is clear from the fact that the objectives of all creatures are implied in
both religion and world, and there is no ordinance to govern the religion other
than that of this world. Of a surety, this world acts as a farm to the hereafter. It is
the instrument of conveyance to (the Presence of) Allah Almighty, particularly
for him who takes it just as an instrument, and it is an abode for him who takes it
as residence and homeland (beyond which there is nothing).

On the other hand, this world could be valid only by the works and deeds
of mankind, and the works, professions and crafts of mankind is of three

es:
typ('J."hose of) the first type are fundaments, without which the world could not
be well-established (as it is), and they are four: agriculture for saving food,
weaving for saving clothes, construction for saving residence, and politics which
guarantees life in a society with co-operation to keep up and adapt the causes of
living.

The second act as elementary and preparatory to each of those industres, like
smithery, which serves in agriculture and a lot of industries, through making the
related instrument, and ginning and spinning which pave the way for weaving.

The third act as complementary and decorative to the fundaments, like
grinding and baking in relation to agriculture, tailing and embroidery in relation to
weaving, etc.

Those constitute the substance of this world, likewise the components of the
human, which are of three types: the fundaments like the brain, the heart and the
liver, the components which serve them like the stomach, veins, arteries and
nerves, and components which are complementary and decorative to those like
the nails, the fingers, and both eyebrows.
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The best and most honourable of those industries are the fundaments, and the
best and most honourable of those fundaments is the politics, with its seeking
towards conciliadon and reform; and it is for this reason that this industry in
particular necessitates such of excellent men who undertake it as the other
industries might not do. So, the politician uses, to be able to achieve his job, all
the other industries with their people.

In its tendency to reform the state of the people, lead them to the right way
which saves them in the world, and the hereafter, the politics is of four classes:

The first which is the highest comprises the politics of the Prophets, and their
judgement applies to the public and private of people in both their outward and
inward.

The second comprises the (politics of) caliphs, kings, Sultans (and rulers in
general) whose judgement applies to the public and private of people, but only as
far as their outward, and not inward, is concerned..

The third comprises the men who have knowledge of Allah Almighty, and
His religion, and it is those who are the heirs of the Prophets (as far as
knowledge and wisdom are concerned); and their judgement applies to the
inward of the private, since getting benefit form them is beyond the reach of
the understanding of the public audience; but they have no power of authority
to dispose of their outward as far as compulsion, prevention and legislation
are concerned.

The fourth comprises the preachers (who give admonition to the people) and
their judgement applies only to the inward of the public audience.

The most honourable of those industries after Prophethood is to benefit
others with the knowledge, and educate the spitits to refrain from the
blameworthy destructive manners, and guide them to the praiseworthy happy-
causing manners; and this is what is intended by teaching (knowledge).

We say that this is the most honourable of industries and crafts for the honour
of an industry is evidently known by three things:

Either by regarding the faculty through which it is known, like the superiority
of the intellectual sciences to the linguistic ones, since the wisdom is perceived by
the mind, and the language by (the faculty of) hearing, and of a surety, the mind is
more honourable than hearing; or by regarding the general advantage, just as the
superiority of agriculture to goldsmith; or by remarking the material with which it
is done, just as the superiority of goldsmith to tanning, since the gold constitutes
the material of one of them and the hide of the dead animal is the material of the
other.

It is not ambiguous that the religious sciences which comprise the
jurisprudence of the way to the hereafter are perceived by the petfect mind, and
the pure intelligence; and the mind is the most honourable of man's qualities as it
shall be cleared later: with it Allah's Trust is received, and with it the Presence of
Allah Almighty is reached.

Nevertheless, its general advantage is beyond suspicion, since its benefit and
fruit is to achieve the happiness of the hereafter. The honour of its material is
also clear, since the tutor disposes of the hearts, minds and spirits of the people.
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To be sure, mankind is the most honourable among the inhabitants of the earth,
and his heart is the most honourable of his components; and the tutor is
occupied by educating, polishing, purifying and driving it to become much closer
to the Presence of Allah Almighty.

Teaching knowledge then is, on one hand, an item of service to Allah
Almighty, and on the other hand a kind of vicegerency to Allah Almighty (on
earth); and it is for the sake of this vicegerency to Allah Almighty, that He
Almighty has opened the heart of the learned man to knowledge, the most
essential characteristic of Him. In this way he (the man of knowledge) is like 2
storekeeper of the most valuable treasure; and he is permitted to spend from it
on him who is in need of it. Which rank then is more glorious than that which
makes a servant an intermediate between his Lord Almighty and His creatures, so
as to bring them much closer to (the Presence of) Allah Almighty, and driving
them to the Garden of Eternity? Might Allah Almighty make us among them

with His Generosity; and Allah's Blessing and Peace be upon every servant
chosen (by Allah).

CHAPTER TWO: ON THE PRAISEWORTHY AND BLAMEWORTHY
KNOWLEDGE: THEIR DIVISIONS AND COMMANDMENTS

The Knowledge Whose Learning Is An Obligatory
Ducty (Upon Everyone)

It is narrated that The Messenger of Allah "Peace be upon him" said: "Seeking
for knowledge is an obligation due upon every Muslim." It is also narrated that
The Messenger of Allah "Peace be upon him" said: "Seek after knowledge even
though it is to (take you as far as to) China."

The people differ about the science that is obligatory duty upon every Muslim,
and they divide into twenty factions; and we would not like to offer lengthy
details about that, but let's say, in brief, that every faction makes obligatory the
very science which it adopts:

The theologists, for example, argue that it is the scholastic theology (that is
obligatory duty) since it is with it Allah's Oneness is perceived, and Allah's
Quality and Characteristics are known.

The jurists argue that it is the science of religious jurisprudence, since with it
the religious services, what is lawful and what is unlawful are known, the legal
treatments are distinguished from the illegal ones; and they mean, by it, what the
individuals are in need of apart from the seldom events.

As to the exegetes and narrators of Hadith argue that it is the science of both
the Book (of the Qur'an) and the sunnah (of the Prophet) since with that all
branches of knowledge are accessible.

The Sufis argue that it is that science of Sufism (which is intended here). Some
of them say that it is the servant's knowledge of his state, and his position from
Allah Almighty. Others say that it is the knowledge of fidelity and the defects of
spirits, in order to disdnguish the visitation of the angel from that of Satan.
Others say that it is the knowledge of the inward, and thus, it is due only upon
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confidential people in particular, who are its real men; and in this way, they divert
the term from its general meaning.

Abu Talib Al-Makki says that it is the knowledge of what is implied in the
narration of the principles of Islam, in which The Messenger of Allah "Peace be
upon him" said (on the authority of Ibn Umar): "Islam is based upon five
principles: to bear testimony to the fact that there is no god (to be worshipped)
but Allah..." that's because those five principles are obligatory services, and this
necessitates to have knowledge of the way they are done petfectly and how they
are obligatory.

The main point here, in which there is no doubt, is what we are going to
mention, i.e. that the knowledge is of two types, as we have said earlier in the
book's speech: the knowledge of practical religion, and the knowledge of
Revelation; and the knowledge that is intended here is that of practical religion.
The practical religion enjoined upon every discerning sane person to do is of
three divisions: belief, doing (what is lawful) and refraining from (doing what is
unlawful).

Once a sane discerning person attains the age of puberty, as shown from
having nocturnal wet dreams or from his teeth in the morning of a day, for
example, the first obligation due upon him is to learn and understand the
meaning of the statement of testimony, i.e. the testimony that "There is no
god (to be worshipped) but Allah, and that Muhammad is the Messenger of
Allah." It is not obligatory for him to try to verify of the reality of that
through consideration, research and bringing about proofs to affirm that: it is
sufficient for him just to have faith in it, with truth and firmness in which
there is no suspicion nor hesitation. This might happen only by hearing and
imitation, with no (need for) research and bringing about proofs. It is known
that The Messenger of Allah "Peace be upon him" regarded as sufficient to
accept from the harsh Bedouins only their trust and declaration with no need
to learn a proof for it.

Once he does so, he has fulfilled the obligation due upon him as expected at
the time. The knowledge that is obligatory duty upon him at that time is just to
learn and understand the meaning of the testimony, and nothing beyond that is
compulsory upon him at that time. The evidence for that is that if he dies a short
while after that, he will have died in a state of obedience and not disobedience to
Allah Almighty.

But, it might be obligatory to do something beyond that, even though it is
inessential, and henceforth, it is not due upon every person: those inessentials
might be in doing, in refraining (from doing what is unlawful) or in the belief. As
for doing, it is that he might live from the morning up to noon, thereupon he is
required to learn how to get purified and perform ablution, and how to offer
prayer. If he is healthy enough to keep living until the sun passes the meridian,
without being able to learn and do the deed perfectly on time, and furthermore, if
he is occupied by learning, the due time would be over, it then might be said:
Since it is apparent that he would survive, it is obligatory upon him to learn
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before the due time'; and it also might be said: "The obligation of learning which
is requisite for doing the deed perfectly ranks second to the obligation of doing
the deed; and thus, it might not be obligatory for him to learn before the decline
of the sun'; and this applies to the remaining (obligatory) prayers.

If he is to live up to the coming of (the month of) Ramadan, he is required,
because of that, to learn fasting: i.e. that the period within which it lies is from
dawn up to the rise of the sun, in which it is obligatory to have the intention (to
observe fast) and refrain from eating, drinking and having sexual relations, and
this should remain until the new moon (of Shawwal) is visible (whether by
oneself) or by two witnesses.

If he gains or has got wealth once he has attained the age of puberty, he is
required to learn that there is obligatory charity due upon him. But it is not
necessary for him to do that before a whole year elapses as of the date of his
(conversion into) Islam: if he has got no property other than camels, he is
required to learn the obligatory charity due upon him from camels; and so is the
case in all categories.

If the months of Hajj come upon him, it is not necessary for him to hasten to
learn it, since its doing is not urgent, but the learned men of Muslims should
draw his attention to the fact that performing Hajj is binding upon one who has
got the necessary provisions and a riding mount, in case he has provisions and a
riding mount. When he thinks he should hasten to perform Hajj, then, if he
decides to perform it, he is required to learn the way of performing Hajj, and it is
sufficient for him to learn only its ceremonies and duties, with no necessity for
learning its voluntary and extra deeds, since doing them is voluntary and thus
learning it is voluntary; and in this way, its learning is, by no means, an obligatory
duty (which should be due upon every Muslim). But even, the prohibition of
keeping silent from showing the obligation of performing Hajj at once is
questionable, and its discussion is fitting for the religious jurisprudence. This
gradation applies to the knowledge of all the deeds which are obligatory duties
(due upon every Muslim).

As for the preventons, he should learn the knowledge of that in accordance
to the states which come about, and this varies by the different states of men: a
mute (for example) is not required such of speech as is unlawful, nor is a blond
required to learn such of sights as is unlawful, nor is a2 Bedouin required to learn
such of places as is unlawful for him to sit in the dwellings; since this is obligatory
according to what is needed. It is not necessary for him to learn what is known to
be far from him, unlike what is concomitant to him, to which his attention
should be drawn, just as when he is wearing silk, or sitting in what is forbidden or
looking at what is unlawful at the time of his embracing Islam: he should be
taught (to avoid it). On the other hand, as to what is not concomitant to him, but
is about to befall him, he should be taught (to avoid it), such as eatng and
drinking. If he is in a town, where wine is drunk and the ﬂesh.of swine is eaten,
he should be taught (to avoid that); and to be sure, he is required to learn what
should be taught.

As to beliefs and deeds of minds and hearts, he should learn that in
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accordance with the different thoughts that come about in his mind: if suspicio_n
rouses in him about the meaning of both statements of testimony (that there is
no god but Allah and that Muhammad is the Messenger of Allah)., be should, at
once, learn the proper means therewith to remove this suspicion. If such
suspicion does not befall him, and he dies before having the belief that Allah's
Speech is Ancient, and that He Almighty is Visible, and by no means could He be
vulnerable to the events, and the like of that which is mentioned in relation to
beliefs, he will have died while being on Islam according to the unanimity (of all
the learned men and jurists).

But some of those thoughts which result in beliefs come about by nature, and
some by hearing from the inhabitants of the town (in which one might be). If one
is in a town in which religious innovated heresies are in circulation, he should be
safeguarded from that once he arrives, by dictating the truth to him, for if falsity
is presented to him, it becomes necessary to be removed from his heart, which
might be too difficult to do, as if this Muslim person is 2 trader in a town, in
which practicing usury is in circulation. In this case, he is required to learn how to
take care of usury.

This is the truth concerning the knowledge that is obligatory duty (whose
learning is binding upon every Muslim), i.e. to have knowledge of the way of
doing such of deeds as is obligatory to do. If one learns the obligatory knowledge
and the due time of its obligation, he will have learnt the knowledge that is
obligatory duty (whose learning is binding upon every Muslim). What the Sufis
understand in this respect as the visitation of the enemy and the angel's visitation
is also true, but for him who undertakes it.

If man could hardly be released from evil, showing off, and envy, he should be
required to learn from the knowledge of the quarter of destructives what he
needs; and why not since the Messenger of Allah "Peace be upon him" said
(according to the narration of Al-Bazzar, At-Tabarani, Abu Na'im and Al-Baihaqi
on the authority of Anas): "There are three destructives: niggardliness by which
one abides, an inclination which one follows, and one's over-confidence."”

Almost no human being could be free from those and such of characteristics
as we shall mention later, from among the evil states of the heart, like arrogance,
haughtness and their fellows, cater for those three destructives, and removing
them is an obligatory deed (binding upon everyone), and they could not be
removed unless their limits, reasons, signs and the ways of treatment are clearly
known.

To be sure, one who does not know the evil (is about to) fall into it; and the
treatment is to oppose the reason (of the defect) with its opposite; and how
would it be done without knowledge of both the cause and causer?

The.most part _of \v}?at .is mentoned in the quarter of destructives belong to
the obligatory d-utles (binding upon everyone), even though most of the people
have left them since the_y were qccupled by things which are of no significance.

From among the things, which one should not be hastily prompted to learn,
unless he has just been converted from a religion to another, is the faith in the
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Garden and the fire (of Hell), and the mustering and resurrection (on the Day of
Judgement) so that his trust in them would be affirmed. Such (faith) is integral to
the statement of testimony. After one affirms his faith in the fact that he
(Muhammad) is Allah's Messenger, he should understand the significance of his
message which he conveyed (to the people), i.e. that he, who obeys Allah and His
Messenger will enter the Garden, and he who disobeys them will enter the fire (of
Hell).

Having understood that way of thinking, you then shall have learnt that this is
the true way of life, and verified of the fact that man, in the course of his life,
during his night and day, is always vulnerable to new thoughts in the performance
of his acts of service and treatments, which impose new obligations; and this
necessitates him to ask about what befalls him, as well as require him to hasten to
learn such of things as he expects to happen most likely in the near future.

If it is clear that the Messenger of Allah "Peace be upon him" intends by the
knowledge in his statement: "Seeking after the knowledge is an obligatory duty
upon every Muslim" is knowledge with the definitive article, i.e. the knowledge of
the deed whose doing is obligatory only upon the Muslims, then, this way of
thinking and the due time in which those obligations should be done will come to
be evident; and Allah Almighty knows better.

The Knowledge Whose Learning Is A Collective Duty

It should be known that an obligatory science could not be distinguishable
from another except in relation to the divisions of knowledge. As far as our
subject is concerned, the sciences are divided into legal and non-legal. By the legal
sciences it is meant what has been taken and learnt from the Prophets and
Messengers "Peace be upon them", and they are not acquired by reason, as is the
case of arithmetic (for example), nor by experimentation as is the case of
medicine, nor by hearing, as is the case of language.

As for the non-legal sciences, they are divided into what is praiseworthy, what
is blameworthy, and what is permissible. The blameworthy science is that which
deals with the interests and affairs of this world like medicine and arithmetic; and
this (type of sciences) is divided to that which is collective duty, and that which is
meritorious, even though it is not obligatory.

As to the collective duty, it is the science which is indispensable for the
maintenance of this world, like medicine, which is necessary for the preservation
of bodies, and arithmetic's, which is necessary for treatments and the distribution
of bequests and heritage; and there are other sciences like those which have the
same position. If a town has none to undertake them, its people will be put to
ctitical situation, and if anyone undertakes them, it will be sufficient, and in this
way, the obligation will be cancelled from the others.

Thus, let none wonder at our statement that both medicine and arithmetic's
are among the sciences which are collective duties, since the fundamental
industries like farming, weaving, and politics. Moreover, cupping also is a
collective duty, for it a town has no cuppers, destruction will hasten to befall
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its people, who will be put to critical situation by becoming victims of ruin.
Of a surety, He, who has created the ailment, has created its medicine, and
guided the people to the way of using it, and the causes of having it. For this
reason, it is impermissible to cause oneself to be vulnerable to destruction by
neglecting such medicine.

But as to the study of sophisticated arithmetic's and complicated medicine, it
is meritorious, and not obligatory, since it is dispensable, even though it might
benefit in supporting the needed amount of related sciences.

As for such of sciences as magic, sorcery, witchery, and the like of that, they
are among the blameworthy sciences.

As far as the permissible science is concerned, 2 mention might be made of
the science of poetry, which has no wickedness (or committing what is unlawful),
in addition to history, and the like of them.

Nevertheless, the legal sciences about which we are talking are all
praiseworthy. But, what might be thought to be legal, even though it is
blameworthy, might be mixed with them. Having taken that, they are divided into
what is praiseworthy, and what is blameworthy. The praiseworthy among them
have fundaments, branches, preliminary and concluding sciences, and they are of
four types:

The first type constitutes the fundaments, and they are four: the Book of
Allah Almighty (i.e. the Holy Qur'an), the sunnah of the Messenger of Allah
"Peace be upon him" (all the sayings, deeds and acts of the Prophet), the
unanimity of the nation, and the traditions of the holy companions (of the
Prophet).

The unanimity of the nation is one of the fundaments, since it highlights (and
explains) the sunnah, and from this point of view, it is the thitd fundament. So
are the traditions of the companions, since they indicate to the sunnah, for the
holy companions "Allah be pleased with them" had (the honour and privilege to)
witness the Divine Inspiration (as being revealed upon the Prophet), and saw,
with the help of the enlightening events, what the others, who came after them,
saw not; and of a surety, no statements could be able to express well what is seen
by the eyes. From this perspective, the learned men follow their steps and adhere
to their traditions, but with a special condition to be stipulated by those who
adopt it; and it is not fitting to explain it in this context.

The second type stands for the branches, which constitute what have been
}m_derstood from the fundaments, not according to their wording so much as
it is depending upon meanings, to which the intellects made sense, because of
which the understanding extended so much to include what it might not be
really intended by the wording. A mention might be made, in this context, of
the statement of the Messenger of Allah "Peace be upon him" (on the
authority of Abu Bakrah): "Let no judge pass a judgement while he is in the
state of anger" from which it was understood that he should not pass a
judgement when he is afraid, hungry or suffering from painful ailment. This is
of two kinds:

The first kind is concerned with the matters and affairs of this world, and it is
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implied in the books of religious jurisprudence, and it is the jurists, the learned
men of this world, who undertake it.

The other is concerned with the affairs of the hereafter, and it is divided into
the knowledge of the different states and praiseworthy and blameworthy manners
of the heart, what is pleasing to Allah Almighty, and what is undesirable; and this
science is implied in the last half of this book, ie. the Revival of Religion's
Disciplines; and the knowledge of what the heart raises to the organs, in their
religious services and traditions, and it is implied in the first half of this book.

The third type stands for the preliminary sciences, and it acts as instruments
like linguistics and grammar, which are instruments of the knowledge of Allah's
Book, and the sunnah of His Messenger "Peace be upon him".

To be sure, both linguistics and grammar are not legal sciences in themselves,
but they should be studied for the sake of Islamic law "Shari'ah", which has come
in the language of the Arabs; and since there no law but that it appears in a
certain language, learning such language as instrument (to understand it becomes
necessary).

Although the science of calligraphy is an instrument in itself, it is not
necessary to learn it since the Messenger of Allah "Peace be upon him" was an
unlettered Prophet. But, if memorization is thought to be sufficient to record all
that is heard, calligraphy then might become dispensable. But, as long as it fails to
do so, the science of calligraphy becomes almost necessary.

The fourth type stands for the supplementary sciences; and as far as the Holy
Qur'an is concerned, its related sciences are divided into what deals with wording,
like learning the different ways of recitation, pronunciation, what deals with the
meaning, like the exegesis, which also depends upon transmussion, since language
alone could not cover the whole of it, and what deals with its commandments,
like learning the abrogating and abrogated (Verses), the general and private, the
hidden and the apparent and the way of using some of those with others; and all
of that is included in the science that is called the fundaments of jurisprudence,
which also deals with the sunnah.

The supplementary sciences, as far as the traditions and stories are concerned,
include the knowledge of the men, their names and ancestries, the names and
characteristics of the companions (of the Prophet), the knowledge of Criticism
and evaluation (of Hadith narrators) in order to distinguish the reliable from the
unreliable, the knowledge of their ages, in order that the Mursal (among the
Prophetic traditions) should be distinguished from the Musnad, in addition to all
the sciences related to that: those are the legal sciences, and they all are
praiseworthy, and learning them is a collective duty.

If you say: Why have you joined the religious jurisprudence with the sciences
of this world?

It should be known that Allah Almighty brought Adam "Peace be upon him"
from the soil, and drew forth his offspring (out of him) from a quintessence of
clay, through flowing semen, and He brought them out of the loins (of men) to
the wombs (of women) from which (He brought them out) to the world, from
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which (He caused them to die and go) to the graves, from which (they would go)
to the place of demonstration (before Him on the Day of Judgement) from
which (they would go) either to the Garden or to the fire.

As such are their beginning, ending, and dwelling. Furthermore, He Almighty
has created the world to act as provision for the time (of the hereafter) in order
that one should take from it what is most fitting for him to take on his journey
(to the hereafter). Had they lived in this world with justice and fairness, there
would have been no disputes among them, and thus, there would have been no
need for religious jurists. But on the contrary, they lived in it with desires (in
opposition to justice), and it is that which gave birth to disputes among them. For
this reason, a need has been felt for a ruler to drive them, and the ruler has
become in need for a law therewith to drive them.

The jurist then is the one who has knowledge of the laws that govern politics,
and the way of mediation between the people once they fall in dispute because of
their different desires. Thus, the jurist is the tutor and guide of the ruler to the
ways of leading and adjusting his wards, in order to organize their affairs as much
as they are right.

By my life, it is also concerned with religion, even though not by itself so
much as it is through this world, since this world acts as the farm of the hereafter,
and the religion could not be achieved but through this world.

However, both dominion and religion are twins in the sense that the religion
stands for the foundation, and powet for a guardian, and anything having no
foundation should inevitably collapse, and anything having no guardian should
inevitably be lost. Furthermore, both dominion and adjustment could not be
achieved but by power, and the way of adjustment by deciding the matters
(between the people) is realized by jurisprudence.

As well as the policy of the people by power does not principally belong to the
science of religion since it is concerned with that, without which the religion
could not be achieved, so is the knowledge of the way of policy. It is a well-
known fact that pilgrimage (for example) could not be done except with the help
of a convoy of guardians along the way (to and from the places of Hajj), but of a
surety, performing Hajj in itself is one thing, following the way to perform Hajj is
another thing (different from that), doing the job of guarding without which Hajj
could not be done is a third thing, and the knowledge of the ways, laws and tricks
of guarding is a fourth thing,

In short, the jurisprudence is the knowledge of politics and guardianship, as
clearly shown from the following narration (of Ibn Majah on the authority of
Amzr Ibn Shu'aib from his father from his grandfather): "None gives verdicts to
the people except three persons: a ruler, a person who is commanded (by the
ruler to do so), and a person who does so with no need."

Thc ruler acts as the imam and leader, and it was their habit to give the
verdicts .by themselves. The person who is ordered to do so is his viceroy (whom
he appoints _and ask§ to do so on his behalf). The third one is him, who does
undertake this task with no need (nor command from the ruler to do $0).
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The holy companions (of the Prophet) "Allah be pleased with them" used to
be careful of giving religious verdicts, to the extent that each of them used to
refer (the questions and cases about which he would be asked) to his companion.
But they were not likewise cautious whenever they were asked about their
knowledge of the Qur'an, the way to the hereafter.

According to different narrations, the third person stands for the one who
does so to be seen of men instead of the one who does so with no need. To be
sure, if one runs the risk of giving religious verdicts, without being needed for
that, nothing other than seeking for wealth and authority will be intended.

If you say that It is true that this applies to the judgements pertaining to
wounds, limits, mulcts and deciding the matters of disputes, it might not apply to
what is included in the quarter of services, like prayer and fasting, or what is
implied in the quarter of traditions, like the treatments, and showing what is
lawful and what is unlawful'.

It should be known then that the religious jurist more often than not, talks
about three of those which belong to the deeds of the hereafter: Islam, both
prayer and obligatory charity, and showing what is lawful and what is unlawful;
and if you consider the farthest extent to which a jurist might reach in reflecting
those, you will know that by no means does he transcend the limits of this world
to the hereafter, and if you are sure of this fact as far as those three are
concerned, it might be much clearer in anything else.

As for Islam, a jurist talks about what makes it right and what makes it wrong,
as well as about its conditions. He does not pay his attention but to what is
uttered by the tongue, since the (intention implied in the) heart is beyond the
authority of a jurist, for the Messenger of Allah "Peace be upon him" held back
those of power and authority from (killing because of) it when he said (according
to the narration of Muslim on the authority of Usamah Ibn Zaid): "Why have you
not cut open his heart (in order to know his real intention)?" he said that to him
(Usamah Ibn Zaid) who killed the person who uttered the statement of Islam,
when he based his apology on the fact that he had said so but for fear of the
sword.

Moreover, a jurist might judge that one's Islam is right, even under the shade
of swords, in spite of his knowledge that the sword did not disclose to him his
real intention, nor did it remove the veil of ignorance and confusion from his
heart. But he is frightened by the swordsman, (which forces him to say so) since
the sword might be stretched to cut off his neck, and the hand to usurp his
property; and this statement (of testimony) with the tongue protects both his
neck and property, as long as he has a neck (life) and property (which he expects
to be saved). But this is held valid only in this world.

For this reason, the Messenger of Allah "Peace be upon him" said (on the
authority of Abu Hurairah and Ibn Umar): "I've commanded (by Allah Almighty)
to fight the people until they bear testimony that "There is no god(to be
worshipped) but Allah Almighty": if they say so, they will have protected from me
their blood and property (except legally, i.e. with just cause)." He thus made the
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effect of that in both blood and property.

But the wealth could be of no benefit for the hereafter so much as the lights,
mysteries and devotion of hearts could; and a jurist has nothing to do with that: if
he is to be engaged in it, he will seem as if he is engaged in theology and
medicine; and thus he will go beyond his art.

As for the prayer, a jurist gives his verdict that it is right, as long as all of its
acts, even only in form, and the apparent circumstances are realized, although
one might be heedless, from the beginning to the ending of his prayer, except at
the time of reciting Takbir, and engaged in thinking in the affairs of his
treatments in the market. As well as the testimony of Islam only by tongue will
not avail, this kind of prayer (in which one's heart does not entertain the
submission and fear of Allah Almighty) will be of no advantage in the hereafter.
But a jurist gives the religious verdict of validity, since what is done comes in
response to Allah's Command, and thus cancels out the punishment of killing or
scolding.

But even, a jurist does not discuss the heart's submission and entertaining the
fear of Allah Almighty, which stand for the real work of the hereafter, therewith
all the deeds will be rewardable; and if he discusses it, he will then go beyond his
art.

As for the obligatory charity, a jurist considers what cancels out the ruler's
demand for it, and if one refuses to give it and the ruler takes it with compulsion,
he will judge that he has become free (of responsibility).

In this issue, it is related that Abu Yusuf used to give as a gift his wealth to his
wife towards the end of every year, and at the beginning of the coming year, he
would ask her to give it back to him as a gift, in order to cancel out from himself
the obligatory charity due upon his property. When this was narrated to Abu
Hanifah "Allah's Mercy be upon him" he said: "This is (valid) in accordance with
his jurisprudence.” However, he has told the truth. But this is in accordance only
with the jurisprudence of this world, but its drawback in the hereafter will be
much more grievous than any crime else; and this is a clear example of the
harmful science.

As far as both what is lawful and what is unlawful are concerned, it is out or
good religion (and faith) to refrain from what is unlawful. But there are four
grades of such abstention:

The first abstention is that which stands as requisite to the justice of a witness,
and if he observes it not, he will have no power of authority to give witness, or
become a2 member of judiciary or government. It is to refrain from what is clearly
and evidently unlawful.

The second is the abstention of the righteous good men, according to which
one refrains from what is suspicious, in which both lawful and unlawful are likely
possible. The Messenger of Allah "Peace be upon him" said (according to the
narraton of At-Tirmidhi, An-Nasa'i and Ibn Hibban on the authority of Al-
Hassan Ibn Ali): "Leave what arouses suspicion in you (and stick) to what arouses
no suspicion in you." The Messenger of Allah "Peace be upon him" further said
(according to the narration of Al-Baihaqi on the authority of Ibn Mas'ud): "It is
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(sufficient for) a sin to have doubt in the hearts (as to what is done)."

The third is the abstention observed by the Allah-fearing pious men. It is to
leave what is merely lawful lest its doing might lead to doing what is unlawful. In
this context, the Messenger of Allah "Peace be upon him" said (according to the
narration of At-Tirmidhi, Ibn Majah on the authority of Atiyyah As-Sa'idi): "A
man does not belong to the Allah-fearing pious until he leaves that in which there
is no harm, for fear of that in which there is harm."

The example of that is to abstain from talking about the states of the people,
lest it might lead to backbiting them, to abstain from devouring what is desired
for, lest it might result in raising excessive activity and vanity which leads to
committing taboos.

The fourth is the abstention observed by the truly and faithfully believers; and
it is to refrain from anything other than Allah Almighty, lest they would spend
any moment of their lives in anything that does not bring them closer to (the
Presence of) Allah Almighty, even though they are certain it does not lead to
what is forbidden.

The religious jurist has nothing to do with those, barring the first one relating
to the abstention of witnesses, judges and rulers, and what condemns their
justice, which will not cancel out the sin in the hereafter. The Messenger of Allah
"Peace be upon him" said to Wabisah (according to the narration of Ahmad):
"Seek the guidance of your heart, even though the people give you their verdicts,
even though the people give you their verdicts."

The religious has also nothing to do with the suspicions of hearts, and the way
of acting upon them, since he is mainly concerned with what condemns justice;
and that is because all of his reflections should be on the affairs of this world,
with which the way to the hereafter might be right. If he talks about the states of
the hearts, and the rules of the hereafter, this will be included in his speech by
way of curiosity, in the same way as his speech implies something about
medicine, arithmetic's, astronomy and theology, or as grammar and poetry imply
wisdom.

Sufyan, who was a master in the exoteric science used to say that seeking
after that is not beneficial for the provision of the hereafter. But how should
it be since they unanimously agree on the fact that it is a great honour for any
science that it is necessary to act upon it? How then should one think that this
applies to the knowledge of Zihar (one's forbidding his wife to him in the
same way as is the back of his mother), Li'an (being engaged in invoking
Allah’s Curse upon the liar of the couple if the husband launches a charge
against his wife of committing adultery), the payment in advance, hiring,
exchange of currency, (and the like of them)? The one who learns them in
order only to come much closer to (the Presence of) Allah Almighty is mad.
However, the deed (which brings one closer to Allah) should stem from the
heart, and the organs respond to that; and the intended honour is concerned

with those deeds.
If you say: 'Why have you made religious jurisprudence equal to medicine,
since medicine deals with the world, as far as the health of the body is concerned,
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to which the validity of the religion is related, even though this equality stands
against the unanimity of Muslims?

It should be known to you that the equality between them is unnecessaty, and
there are three points of superiority the religious jurisprudence has:

The first is that religious jurisprudence is a legal science, since it is acquired
from Prophethood, unlike medicine, which does not belong to law,

The second is that it is indispensable for anyone of whose who follow the
right way to the hereafter, be it ill or well, unlike medicine, for which none
barring the ailing are in need, and those constitute the minority.

The third is that religious jutisprudence lives close to the knowledge of the
way to the hereafter, for it deals with the deeds of organs, and it is well-known
that the heart is the primal source and origin of the deeds of organs.

The praiseworthy among the deeds stem from the praiseworthy manners,
which is to save (their doer) in the hereafter, as well as the blameworthy among
the deeds stem from the blameworthy bad manners; and it is not hidden that
there is intimate relation between both heart and organs.

But as for good and poor health, its primal source and origin is the purity of
temperament and humors; and this is characteristic to the body and not to the
heart. For this reason, whatever teligious jurisprudence is compared with
medicine, the superiotity of the former is evidently clear, in the same way as if the
knowledge of the way to the hereafter is compared with religious jurisprudence,
the superiority of the former is obviously apparent.

If you ask me to explain to you the knowledge of the way to the hereafter with
clarification which includes its parts, even though it could by no means imply all
of its details: it should be known to you then that it is of two divisions: the
science of Revelation, and the science of Practical Religion.

The Science of Revelation

The first division is that of revelation, and it is the knowledge of the
inward: it is the finality of all sciences. One of the knowledgeable men said:
"He, who has no share in this knowledge, I am afraid that he would have an
evil end; and the least portion of it is to have trust in it, and submit to its
men." Another one said: "He, who has the characteristics of arrogance and
innovation of heresies, nothing of this knowledge would be shown to him." It
is also said that "he refers to the one, who loves the world, and insists on
fulfilling a desire which has not been fulfilled through it, and it might be
fulfilled through other sciences."

The slightest punishment of him, who denies this knowledge is that he will
taste nothing of its (sweetness). According to a poetic verse in this respect: "As
for. what disappears from you: this is a sin which implies the punishment related
to it."

Furthermore, the knowledge of revelation is the knowledge of the true and
faithful believers and those brought close (to the Presence of Allah Almighty): it
is a light which shines in the heart once it is purified and cleansed from such of



Book One: Knowledge 39

blameworthy characteristics as it has.

With the help of that light, a lot of things are disclosed, which he earlier used
to hear their names, and think it had general and ambiguous meanings, which
come to be gradually evident and clear until a real knowledge of Allah's Nature,
abiding, never-ending perfect Qualities, acts, His Ordinance of creating the world
and the hereafter, the point of superiority given by Him to the hereafter over this
wotld, the knowledge of the concept of Prophethood and the Prophet, the
concept of the Divine Revelation, the concept of Satan, the meaning of the
words "angels and Satans" and how Satans are enemies to mankind, and how the
angel appears to the Prophets, and how the Divine Inspiration has been revealed
to them, the knowledge of the Dominion of both the heavens and the earth, the
knowledge of the heart, and how the soldiers of angels and Satans come to blows
with each other in it, the knowledge of difference between the angel's visitations
and Satan's visitations, the knowledge of the hereafter, with its Garden and fire
(of Hell), the punishment of the grave, the bridge (which will be held over the fire
of Hell and lead to the Garden), the balance (of deeds), and reckoning.

(He also will come to know) the significance of Allah's Statement: "(It will be
said to him): "Read your (own) record; sufficient is your soul this day to make out
an account against you."" (Al-Isra' 14)

oL e, L wa hd AP .21
§ 1Dy G Sl 2301 Bty S ST T3T )

And the significance of Allah's Saying: "But verily the Home in the Hereafter,
that is life indeed, if they but knew." (Al-Ankabut 64)
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(He also will know) the significance of the meeting with Allah Almighty,
looking at His Honoured Generous Countenance, coming close to His Presence,
and the concept of the achievement of felicity in the company of the highest
assembly (of angels and inhabitants of the heaven), and approaching the angels
and Prophets, and the value of the difference of degrees the inhabitants of the
Garden will have, to the extent that they will see each other in the same way as
one sees a shining star in the middle of the sky, and the like of that, which is too
long to be explained here in detail.

However, the people are different in their understanding of those concepts,
even though they have trust and belief in their foundation: some think that all of
those are but samples, since Allah Almighty has prepared for His righteous
servants what no eye has ever seen, no ear has ever heard of, and no mind has
ever thought of, and the creatures have no idea of the Garden beyond the
characteristics and names (of its contents). Some think that many of those are
examples, as well as many comply with their realities as they are understood from
their words. Some think that the utmost knowledge one should have of Allah
Almighty is to confess his failure to have knowledge of His (Nature and Reality).
Some claim grievous things in their knowledge of Allah Almighty. Some say that
*The limit of the knowledge of Allah Almighty is the farthest end which the belief
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of the public audience reaches, ie. that He Almighty is Ever-Existing,,
Omniscient, All-Powerful, All-Hearing, All-Seeing, Talking.

We mean, by the science of Revelation, to lift the veil so that the truth of
those things should be disclosed, so much clear as if they are visible, in which
there is no doubt; and this is possible according to the essence and nature of
mankind, had it not been for the fact that the rust and impurities have heaped up
on the mirror of both heart and mind by virtue of the dirt of this world.

We mean, by the knowledge of the way to the hereafter, the way of polishing
this mirror, and cleansing it from dirt and impurities, which act as a veil (of
mankind) from Allah Almighty, as well as from the knowledge of His Qualities
and Actions.

(This mirror) could be cleansed and purified by refraining from lusts and
following the steps of the Prophets "Allah's blessing and Peace be upon
them" in all their states as much as what becomes clear from the heart, with
the truth, in which all its realities glitter. There is no way to it but through
exercise, which will be explained later, in addition to learning and teaching.
This is the knowledge that could not be written in books, nor could anyone,
upon whom Allah Almighty has bestowed a portion thereof talk about it,
unless it is with its real men, and he does so, as one of its members, by way of
studying and out of confidentiality.

This is the well-guarded knowledge, intended by the Messenger of Allah
"Peace be upon him" when he said (according to As-Salami's narration on the
authority of Abu Hurairah): "From among the (sciences belonging to) knowledge,
there is that which seems as though hidden, and none perceives it but those
endued with knowledge of Allah Almighty; and once they speak it, none becomes
ignorant of it barring those who deceive themselves by (the false impression that
they have real knowledge of) Allah Almighty. So, do not look down upon any of
those learned men upon whom Allah Almighty has conferred a portion of this
knowledge, for in no way has Allah Almighty scorned him when He has given
him that (piece of) knowledge."

The science of practical religion

The other division stands for the science of Practical Religion, and it is the
knowledge of the different states of the heart. From among the praiseworthy
states, a mention might be made of patience, gratitude, fear (of Allah's
punfshment) and hope (for Allah's reward), contentment, abstinence, Allah-
fearingness, satisfaction, generosity, appreciation of the gift for Allah Almighty in
all the states, faithfulness, good thinking (of Allah Almighty), good manners,
good companionship, truthfulness, and fidelity.

It is.a part of the knowledge of the way to hereafter to learn the realities of
tbese different states: their limits and causes, which give rise to them, fruits, and
signs, and the treatment of the weak among them until it becomes strong, and
what has vanished among them until it is restored to its original state.

The blameworthy among them comprise the fear of poverty, feeling of
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resentment for what is Divinely decreed, grudge, spitefulness, envy, cheating,
asking for supremacy, love of being praised, love of having long life in this world
only for enjoyment, arrogance, showing off, anger, conceitedness, enmity, hatred,
greediness, niggardliness, desire (for what is forbidden), over-spending, rudeness,
ungratefulness, exalting the wealthy, and despising the poor, sense of pride,
haughtiness, rivalry, boasting, feeling too supercilious to tell or recognize the
truth, middling in that which is not of one's concern, the love of useless talks,
obstinacy, getting adorned for the people, adulation, conceit, being diverted from
one's defects by being engaged in the defects of the others, alienation of both
grief and fear (of Allah Almighty) from the heart, extreme enthusiasm for self-
reprisal in case one is put to humiliation, lukewarm support of the truth,
outwardly announcing brotherhood, and outwardly fostering enmity, feeling safe
from the plans of Allah Almighty to take away what He has given, depending
only upon sneakiness, treachery, deception, the long hope (for fulfilling what is
desired), cruelty, harshness, ecstasy of world's pleasures, and dejection at their
loss, feeling entertained with the creatures, and feeling lonely for leaving them,
unkindness, recklessness, hastiness, lack of shyness and mercy.

Those (blameworthy qualities) and their like from among the characteristics
and states of the heart are seced-beds of lewdness and nursery-gardens of
turpitudes.

Their opposites, i.e. the praiseworthy manners are the fountain-head of (all
good deeds of) obedience and works that bring one much closer (to the Presence
of Allah Almighty). The knowledge of the realities, definitions, reasons, fruits and
treatment of those things constitutes the knowledge of the (way to the) hereafter;
and it is an obligatory duty (whose learning is binding upon every Muslm)
according to the verdict of those endued with the knowledge of the hereafter.

One who leaves it will be ruined in the hereafter according to the power of the
King of all kings, as well as one who leaves the evident deeds will be ruined with
the swords of the rulers of this world, according to the verdict of its religious
jurists. Having taken that, the jurists then are mainly interested in the obligatory
duty (whose doing is binding upon every Muslim) as far as the straightness of this
world is concerned, whereas this (piece of knowledge) is interested in the
straightness of the hereafter. If a jurist is asked about any of those concepts, say,
for example, about the concept of fidelity, or about the concept of having trust in
Allah Almighty, or even about the point of refraining from showing off, surely,
he will stop (and give no answer) although it is an obligatory duty (whose learning
is binding upon every Muslim), and indulgence in it leads to his destruction in the
hereafter. But if you ask him about Li'an, Zihar, launching false charge (against
others), he will relate as many volumes of detailed darta to you, which might not
be needed for a long time; and even if there is a need for anything of them, a
town could hardly has none to undertake it, and suffice him the provision of
putting himself to trouble because of it. But on the contrary, he keeps putting
himself to trouble because of it during his night and day, neglecting in his study
what is of greater significance in itself for the sake of the religion. If he is asked
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about the reason for doing so, he will say: "I've been occupied by that. for it
belongs to the science of religion, and one of the collective duties", putting, by
doing so, himself and the others to confusion. .

The intelligent among men knows, for sure, that if the purpose is to regard it
in truth as being one of the collective duties, he would, of a surety, give priority
to the obligatory duty (which is binding upon every Muslim) upon the collective
duty, and moreover, he would give preference to many collective duties over it.
Many are the cities in which there are no physicians barring from among the non-
Muslim protectees (who have covenants of security from the Muslims), even
though their witness pertaining to physicians as much as the judgements of
jurisprudence are concerned, are unacceptable. But even, we could hardly see
anyone practicing it, by the time they hasten to take jurisprudence as profession
in general, and the matters of dispute and debate in particular; and the town
might be filled with religious jurists, who are involved n giving religious verdicts
a 1d answers to the different questions.

What griefl How should the religious jurists give concession to take as
profession a collective duty, undertaken by many, and indulge in that which none
undertakes? Is there any reason for that except that it is not easy for a physician
to be appointed as a custodian over endowments and the execution of bequests,
to be a guardian over the property of the orphans, to have the high positions of
judgement and government, to move forward to be superior to one's fellows, and
have the power of authority over one's enemies?

How farl How far! Of a surety, the real science of religion has been obliterated
because the learned men dressed it in an evil dress: It is Allah Alone, Whose aid
we seek for, and to Whom we take shelter, to save us from this deceit which
dissatisfies (Allah) Most Gracious, and causes Satan to smile.

The righteous pious learned men of the outward sciences regard with high
appreciation the excellence and value the learned men of inward and those who
have knowledge of hearts had. The grand imam Shafi'i used to sit in front of
Shaiban, the shepherd, in the same way as a student sits in a nursery school and
ask him how he should do in such and such; and when it was said to him: "Is it
fitting for the like of you to ask this Bedouin?" he said: "No doubrt, this has been
guided to know that of which we have been heedless."

Furthermore, both Ahmad Ibn Hanbal "Allah be pleased with him" and
Yahya Ibn Ma'in (his disciple) used to visit Ma'ruf Al-Karkhi, who was not of the
same standing as they were in the exoteric knowledge, and ask him; and why not
since the Messenger of Allah "Peace be upon him" said (according to the
narration of At-Tabarani on the authority of Tbn Abbas), in reply to the question:
"How should we do if something is raised to us, which we do not find in Allah's
Book, nor in the sunnah?" he "Peace be upon him" said: "Ask the good men, and
make it a matter of consultation among them."

For this reason, it is said that "the learned men of the exoteric knowledge are
the adornment of both the earth and its kingdom, and the learned men of the
esoteric knowledge are the adornment of the heaven and its dominion."
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Al-Junaid said: One day, my mister As-Sari said to me: "When you stand and
leave me: with whom are you going to keep sitting?" I said: "With Al-Muhasibi."
He said: "Well. Take from his knowledge, and keep it close to you, and leave his
affectation in speech, and refutation of theologians." When I turned away I heard
him having said: "Might Allah make you a traditionist first, and then a Sufi, and
not a Sufi first who becomes a traditionist." He refers to the fact that he, who
first is well-versed in tradition and knowledge and then becomes a Sufi has,
indeed, achieved felicity, and he, who is a Sufi before being acquainted with
tradition and knowledge has, indeed, put himself in danger.

If you say: "Why have you not brought both theology and philosophy among
the divisions of sciences, and show whether they are praiseworthy or
blameworthy?"

[t should be known to you that such of intellectual proofs which might be of
benefit as are included in theology, are also implied in both the Holy Qur'an and
the traditions; and what is beyond them are either reprehensible argumentation
which is one of heresies innovation as it will be shown clearly later, or (no more
than) mere wrangling by dwelling on distinctions or amplification through the
array of different opinions, most of which are derived and nonsense, despised by
the mind and rejected by the ears, while others are ramblings into things
unrelated to religion and not customary during the first period of Islam. but those
discourses in total were out of heresies innovation. But now, many things have
changed.

Some innovations of hetesies which have diverted a lot from the Holy
Qur'an and the Prophetic sunnah have broken up, and a new group has
appeared, whose members have patched up similes and composed speeches
pertaining to that, which led to the fact that what was forbidden came to be
permissible by necessity, if not one of the collective duties, as much as should
argue against the innovated heresies, in case the call for innovation of heresies
is intended, but to some extent, which we shall mention in the coming
chapter, Allah Willing.

The parts of philosophy

As for philosophy, it is not science in itself, but it is of four parts:

The first includes both geometry and arithmetic's, and they are permissible so
far as there is no fear for one who is engaged in them to transcend them to other
blameworthy sciences; and that's because most of those who were engaged in
them have gone beyond them to many innovations of heresies. For this reason,
the weak among the people should be safeguarded from them even though not
for their own sake, in the same way as a nervous one should be saved from
standing on the shore of a river, for fear he might fall into the water, or in the
same way as the new convert into Islam should be saved from mixing with the
infidels, for fear of their negative impact upon him, putting in mind that it is
undesirable for the strong (among Muslims) to mix with them.

The second is the logic, whose objective is to look for the point of proof and
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its conditions, and the point of term and its conditions, and both are implied in
theology.

The third comprises ontology, which is to search for Allah's Nature and
Qualities; and this is included in theology. However, philosophers have no
independent science unique to them in this respect. But they have different
doctrines within its framework, some of which are blasphemous and some
ground-breaking As well as segregation is not an independent science in itself,
but its men are no more than a group of theologists, and those of research and
consideration, who have false doctrines unique to them in this respect, so are the
philosophers.

The fourth includes physiology, and some of it stand in opposition to law,
religion and truth; and it is much closer to ignorance, and not knowledge in order
to be placed in the divisions of sciences, and some are concerned with the search
for the characteristics and properties of bodies, and the way of their change. In
this point it is similar to medicine, with the difference that a physician considers
the human body as far as good and poor health is concerned, whereas they
consider all physical bodies, as far as their change and motion are concerned. But
medicine is superior to it, since it is needed for, but there is no need for this
science of physiology. Therefore, this does not stand against the fact that it is one
of the arts whose learning and practicing are collective duty, for the purpose of
guarding the minds of the public audience from falling as victims of the
imaginations of the innovators of heresies.

This has come to be needed for because of the new innovations, as well as
man has become in need for hiring a convoy of guards on the way to (the places
of) Hajj, when the highway men appeared; and had there not been those highway
men, hiring those guards would not have become one of the requisites of the way
to (the places of) Hajj. So, had the innovator left his nonsense, there would have
been no need for anything more than what was familiar during the age of the
holy companions "Allah be pleased with them".

Based upon that, let a theologist know his limit beyond which he should not
go in the religion, in which his position is like that of a guardian on the way to
(the places of) Hajj: as well as if a guard is devoted to guarding, he will not be one
of the pilgrims, if a theologian is mainly involved in argumentation and defence,
and rather does not follow the way to the hereafter, nor is he engaged in looking
after and making straight the heart, he will not be one of the religious learned
men, and in this way, a theologist will have no portion of the religion other than
the faith, which is shared by the public audience, and it is one of the deeds of the
outward heart and tongue; and there remains the art of argumentation and
guarding which distinguishes him from the public.

But as for the knowledge of Allah Almighty, His Qualities and Actions, and all
that we mentioned as part of the knowledge of revelation, it is not acquired from
theology, for indeed, theology is likely a covering veil over it. It could not be
achieved but through striving which Allah Almighty has made preliminary to
guidance, as shown from His statement: " And those who strive in Our (Cause),
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We will certainly guide them to Our Paths: for verily Allah is with those who do
right." (Al-Ankabut 69)
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If you say: "You've reduced the designation of a theologists to merely a
guard over the faith of the public audience from being vulnerable to
distortion by the innovators of heresies, in the same way Allah Almighty: how
then should you lower their ranks to such an inferior status in relation to the
science of religion?"

It should be know to you that he, who knows the truth only with men will
surely be thrown into confusion and straying drifts. So, let you know the truth
first so that you would come to know its men, if you are to follow the way of
truth; and if you are satisfied with the tradition, and consider the ranks of
superiority well-known among the people, be not heedless then of the high rank
of the holy companions.

There 1s unanimity among those whom I've mentioned that they (the holy
companions) had the priority and precedence over the others: their high position
as far as religion is concerned was unattainable, as well as their supremacy was
unsurpassable. But even, in no way was their precedence by virtue of theology or
religious jurisprudence so much as it was by their knowledge of the (way to the)
hereafter, and following its right way.

Abu Bakr "Allah be pleased with him" (for example) did not excel his fellows
because he observed so much (voluntary) fasts, nor because he offered so much
(voluntary) prayers, nor because he narrated so much traditions, nor because he
gave so much religious verdicts, nor because he was a good theologists, but (he
excelled the others) because he had something (of faith and trust in the Prophet
unique to him) which resided in his breast as confirmed by the witness of the
chief of the Messengers "Peace be upon him" in his favour.

So, let you be eager to get this secret, for it is as valuable as a precious Jim, and
well-guarded pearl, and leave that, which the majority of the people agree upon
getting it, and estimating it with high consideration and giving it a great value,
only for reasons and points, whose details are too long to be explained here. The
Messenger of Allah "Peace be upon him" died, leaving many thousands of the
holy companions "Allah be pleased with him" all of whom were knowledgeable
of Allah Almighty; and the Messenger of Allah "Peace be upon him" praised
them. Even though, none of them was perfect in the art of theology. Moreover,
none among them held himself to give religious verdicts more than three to nine
over ten men.

However, Ibn Umar "Allah be pleased with him" was one of those (learned
men). But whenever he was asked to give a religious verdict, he would say: "Go
to so and so, the governor, who was appointed to be in charge of the people's
affairs, and place it in his neck." He refers here to the fact that giving religious
verdicts pertaining to cases and judgements is consequenual to the matter of
ruling and leading subjects.
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When Umar Ibn Al-Khattab died, Ibn Mas'ud said: "No doubt, nine-tenth the
true knowledge vanished.” It was said to him: "How do you say so, since the
majority of the holy companions still live among us?" he said: "I do not mean the
science of giving religious verdicts and judgements, but I mean the knowledge of
Allah Almighty." Do you think then that he intended the art of theology and
argumentation?

Why should you not then be eager to acquire that knowledge, nine-tenths of
which vanished with the death of Umar? It was he, who closed the door of
theology and argumentation. He struck Dabi' with his stick when he raised to him
a question which gave rise to (the false impression of) contradiction between two
Holy Verses in Allah's Book. Furthermore, he had desertion towards him, and
ordered the people to desert him,

As for your statement that the famous among the learned men are both
theologists and jurists, it should be known to you that the reason for which one
becomes excellent in the Sight of Allah Almighty is different from that for which
one becomes famous among the people.

Abu Bakr As-Siddiq "Allah be pleased with him" was famous among the
people for his being the (Prophet's first) successor, whereas he was excellent in
the Sight of Allah for that secret which resided in his breast. Umar "Allah be
pleased with him" was famous among the people for his policy (of ruling his
subjects), whereas he was excellent in the Sight of Allah for his knowledge of
Allah, i.e. that knowledge, nine-tenths of which vanished by his death, as well as
for his intention to become much closer to (the Presence of) Allah Almighty in
his ruling, justice, and the pity he had towards Allah's Creatures; and of course,
this is something inward in his breast. One might imagine that all the apparent
deeds stem from him who seeks after the power of authority, celebrity, good
reputation, and fame. In this way, the fame might be shown in kingdom, whereas
the excellence in that secret which none knows (but Allah).

From this point of view, both religious jurists and theologists are like caliphs,
judges and men of knowledge. They are divided into different types: there are
those who intend Allah Almighty with their knowledge, religious verdicts, and
defending the sunnah of His Messenger "Peace be upon him", and seek not after
good reputation or showing off: those are fitting for Allah's Good Pleasure, for
their acting upon their knowledge, intending the Countenance of Allah Almighty
with their religious verdicts and reflections.

As a matter of fact, every (item of) knowledge is a deed, since it is an acquired
action, but it is not that every deed is (an item of) knowledge.

‘The physician (for example) is able to come closer to Allah Almighty with his
knowledge, and thus, he receives reward for his knowledge, as being working
with it for the Sake of Allah Almighty.

The ruler also intermediates between the creatures just for the Sake of Allah
Almighty, and thus he pleases Allah Almighty, and receives his reward, not for his
undertaking the science of religion but for his doing a job, therewith he intends
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to come much closer to (the Presence of) Allah Almighty with the help of his
knowledge.

There are three divisions of things, therewith one might become much closer
to (the Presence of) Allah Almighty: an abstract knowledge, and it is the
knowledge of revelation, an abstract deed, and it is the justice of the ruler, and his
adjusting the people, and what is compound from both deed and knowledge and
it is the knowledge of the way to the hereafter; and its owner is one of those of
both knowledge and deeds.

Consider yourself where you will be on the Day of Judgement: in the party of
Allah's men of knowledge, or in the party of His workers, or in both parties, with
the result that you will combine two shares with both parties together. This is
more important for you than to imitate (the others) only for fame, as it is said in
the form of a poetic verse: "Take (and learn) what you see (clear and evident with
your own eyes) and leave that of which you only hear: of a surety, in sunrise
(which is near) what makes you independent from (what is in) Saturn (the farthest
planet in the solar system)."

Nevertheless, we will transmit, from the biographies of the earlier religious
jurists, what makes you know that those who claimed their doctrines later
wronged them, and they will be their greatest antagonists on the Day of
Judgement. That's because those (earlier jurists) intended with their knowledge
nothing other than the Countenance of Allah Almighty.

Their states show, undoubtedly, what might be described as the signs of the
learned men of the hereafter, as it will be explained later in the chapter of "the
Signs of the learned men of the hereafter”. They were not devoted only to the
science of jurisprudence so much as they were engaged in the knowledge of the
hearts and observing their states. But they were diverted from making
compositions and teachings in this field by what diverted the holy companions
from making compositions and teachings in the science of jurisprudence, even
though they were jurists, and masters of the science of religious verdicts; and the
points and reasons for that are well-known, and there is no need to make a
menton of them.

We are going to mention from the states of the earlier jurists of Islam what
makes you know that it was not they who have been intended by the
condemnation implied in what we've mentioned, but it was those, who alleged
that they imitated them, and claimed their doctrines, even though they were
different from them in their deeds and conduct.

The chiefs and leading pioneers of jurisprudence, who have multtudes of
followers in their doctrines are five: grand imam Ash-Shafi'i, Malik, Ahmad Ibn
Hanbal, Abu Hanifah, and Sufyan Ath-Thawri "Allah's Mercy be upon all of
them". Each of them was a righteous worshipper and abstinent, endued with
knowledge of the disciplines of the hereafter, a religious jurist in the affairs of the
people in this world, and each intended only the Countenance of Allah Almighty
with his knowledge of jurisprudence.

Although they had those five characteristics, the jurists of this time followed
their steps only in one, ie. to go all-out on making extremely unwarranted
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categorizations and classifications of the branches of jurisprudence,. Ef)r the
remaining four characteristics are not fitting but for the hereafter, and it is on.ly
this characteristic which is fitting for both this world and the hereafter, and in
case the hereafter is intended by it, it might be less fitting for this world.

They went all-out for doing it, and called in its name, seeking to be similar to
those five grand imams; and how far from the truth it is to compare the angels
with the blacksmiths. Let's now relate from their states what signifies those four
characteristics (of the hereafter), even though their knowledge of the religious
jurisprudence is clearly apparent.

As for the grand imam Ash-Shafi'i "Might Allah bestow His Mercy upon
him", his being a sincere worshipper is shown clearly from a narration according
to which he used to divide the night into three portions: one for knowledge, one
for religious service, and one for sleep. According to Ar-Rabie, Ash-Shafi'i used
to recite the Qur'an in his prayers in full sixty times during the month of
Ramadan. Al-Buwaid, one of his friends, used to recite the Qur'an to its
conclusion once every night during the month of Ramadan.

It is reported that Al-Hassan Al-Karabisi said: "I spent more than a night with
Shafi'i, and he used to offer prayer for nearly one-third the night, during which, I
saw him having recited no more than fifty to one hundred Holy Verses at
maximum. He never came upon a Holy Verse of mercy but that he asked for
Allah's Mercy for himself, all of the Muslims and the faithful believers, and he
never came upon 2 Holy Verse of punishment but that he sought refuge (with
Allah from punishment) and asked Allah to deliver him as well as all the faithful
believers.

This clarifies how both fear (of Allah's Punishment) and hope (for Allah's
Mercy) were combined (in his heart).Consider how his limiting the recitation to
no more than fifry Holy Verses signifies the depth of his versatility and insight in
the secrets of the Holy Qur'an!

It is reported that Shafi'i said: "I've never ate my fill for sixteen years, for
indeed, satiety makes heavy one's body, hardens the heart, removes the trial,
brings about sleep, and makes one too weak to undertake the religious service."
Consider here his wisdom of understanding the defect of satiety, and seriousness
of worship, for the sake of which he left it; and to be sure, to reduce food is the
commencement of service.

Shaffi "might Allah bestow mercy upon him" said: "I've never sworn by Allah
Almighty, whether truthfully or falsely." Consider here his reverence and
veneration for Allah Almighty, and how this indicates his profound knowledge of
the Majesty (and Glory) of Allah Almighty.

Once, the grand imam Shafi'i "Allah be pleased with him" was asked about
something thereupon he kept silent. It was said to him: "Would you not give
answer (to this question), might Allah bestow His Mercy upon you?" he said:
"No, until I know which is better: to keep silent or to give answer."

Consider his watch over his tongue, even though it is the most uncontrollable
from amongst the organs of the body and the most difficult upon the religious
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jurists to manage and curb. This highlights the fact that in no way did he use to
speak or keep silent but for seeking after excellence and getting reward.

It is reported that Ahmad Ibn Yahya Ibn Al-Wazir said: One day, Shafi'i came
out of the market of Qanadil, and we followed him, and behold! A man was
abusing a man from those endued with knowledge. On that Shafi'i turned to us
and said: "Hold back your ears from hearing obscenity in the same way as you
hold back your tongues from uttering it, for indeed, the hearer acts as an
accomplice of the speaker; and the wicked man looks at the nastiest thing in his
utensil in order to do his best to empty it in yours; and if the wicked man's
obscene word is ignored, he who ignores it will grow happy as much as one who
utters it grows wretched."

According to the grand imam Shafi'i, a wise man sent a letter to a sage, in
which he said to him: "NO doubt, you've been given knowledge. So, pollute not
your knowledge with the darkness of sins, lest you will be caught in the darkness
on the very day those endued with knowledge will march forward by the light of
their knowledge."

As far as his abstinence is concerned, Shafi'i "might Allah bestow mercy upon
him" said: "He, who claims to combine the love for both the world and its
Creator (at the same time) has, indeed, told a lie." According to Al-Humaidj,
Shafi'i "might Allah bestow mercy upon him" set out on journey to Yemen in the
company of a governor, and he turned away to Mecca having ten thousand
Dirhams. A tent was pitched up for him at a certain place outside Mecca, in
which the people came to visit him. However, he did not leave that place before
he had distributed the whole money.

One day, on leaving the public bath, he gave the bath-keeper a great amount
of money. Once, his whip fell down from his hand, and when a man raised it up
to him, he gave him as many as fifty Dinars in reward for his favour. The
generosity of Shafi'i "might Allah bestow mercy upon him" is too famous to be in
need of mention. No doubt, the generosity is the commencement of abstinence,
for he, who loves a thing keeps it; and only he, who leaves the wealth is that in
whose sight the world is insignificant; and this is the real concept of abstinence.

That how Shafi'i "Allah be pleased with him" was strong in his abstinence,
sincere in his fear of Allah Almighty, and wholehearted in his occupation by the
hereafter, is clearly shown from a narration according to which Sufyan Ibn
Uyainah related a Hadith pertaining to mystical sciences "Raqa'iq”, thereupon
Shafi'i fell unconscious. When it was said to him that he had died, he said: "If he
should die, no doubt, the best of those of his time should have died."

It is further narrated that Abdullah Ibn Muhammad Al-Balwi said: I sat in the
company of Umar Ibn Nubatah, to discuss the worshippers and abstinent, when
Umar said to me: "I've never seen more pious and more righteous, and more
eloquent than Muhammad Ibn Idris Ash-Shafi'i. one day, I, he and Al-Harith Ibn
Labid, a disciple of As-Salih Al-Murri, set out to Safa. He commenced the
recitation —and he was of a sweet pleasant voice- with the following: " That will
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be a Day when they shall not be able to speak, Nor will it be open to them to put
forth pleas." (Al-Mursalat 35:36)
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I saw the colour of (the face of) Shafi'i "might Allah bestow mercy upon him"
having changed, and his skin trembled and he was troubled so much that he fell
unconscious. When he woke he said: "O Allah! I seek refuge with You from the
position of the rejecters of the truth and the carelessness of the heedless. O
Allah! To You the hearts of the Gnostics have submitted, and the heads of those
who vearn (for Your Meeting) have bowed in humiliation. O my Allah! Bestow
upon me from Your Generosity, and cover me with Your Curtain (therewith to
screen my sins), overlook, by virtue of the Bounty of Your Countenance, my
indulgence (in service)." Then he walked and we turned away.

When 1 visited Baghdad, and he had been in Iraq, I sat on the edge of the
shore to perform ablution for prayer, and behold! A man passed by me and said:
"O man! Make perfect your ablution, perchance Allah Almighty would do well to
you in the world and the hereafter!” I turned and behold! There was a man
followed by a lot of people. I hastened to finish my ablution, and went on tracing
him. He turned to me and said: "Do you have a need?" I said: "Yes: would hat
you teach me something from what Allah Almighty have taught you." He said: "It
should be known to you that he, who is true to Allah (in all of his words and
deeds) will be delivered, and he, who fears for his faith will be secure from
apostasy, and he, who abstains from (the delights, pleasures and luxuries of) this
world, his eyes will be well-pleased with such of Allah's Reward in the future as
he sees. Should I give you more?” I answered in the affirmative, thereupon he
resumed: "He, who has the following three characteristics will indeed have his
faith complete: he, who enjoins right, and does it, he, who forbids evil, and
refrains from doing it, and he, who guards well the limits ordained by Allah
Almighty. Should I not give you more?" I answered in the affirmative, thereupon
he said: "Abstain from (the ending delights and pleasures of) this world, and
desire for (the never-ending bounty of) the hereafter, and prove true to Allah in
all of your deeds, perchance you will be in the company of the delivered ones (on
the Day of Judgement)."

Then, he turned away. I asked who he was and it was said that he was Ash-
Shafi'i. consider how his falling unconscious and giving admonition signify his
abstinence and culminating fear (of Allah Almighty); and in no way could such
abstinence and fear be achieved but through the knowledge of Allah Almighty,

for indeed, "it is the men endued with knowledge, from amongst Allah's Slave
that fear Allah most." (Fatir 28)
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By no means did Shafi'i "might Allah bestow mercy upon him" reach such a
position of abstinence and fear (of Allah Almighty) through the science of
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payment in advance, hiring, and the other sciences of jurisprudence. That's
because this (knowledge of Allah) belongs to the knowledge of the hereafter,
taken from the Holy Qur'an and the Prophetic traditions, since the wisdom of the
foremost and last generations (on earth) is trusted in them.

That he is well-versed in the profound mysteries of the heart and the
knowledge of (the way to the) hereafter is shown clearly from the many
statements of wisdom related from him. It is narrated that once he was asked
about the essence of showing off, thereupon he said intuitively: "Showing off is a
fascinating thing of delight, that is placed by the inclination in front of the eyes of
the men of knowledge, and they regard it in accordance with their poor
judgement, thereupon their deeds become fruitless."

It is reported that he said also: "If you fear that you might feel supercilious
because of your deed, consider then of Whom you should seek the good
pleasure, for which reward you desire, of which punishment you should feel
afraid, for which power and health you should give thanks, and for which item of
trial you should celebrate (Allah Almighry): if you consider anyone of those, your
deed will come to be insignificant in your sight." Consider here how he explained
the nature of showing off, and the treatment of arrogance, and both are from
amongst the major defects of the heart.

It is reported that Shafi'i "Allah be pleased with him" said: "He, who does not
safeguard himself (from committing what is forbidden) of no benefit will his
knowledge be to him." He "Allah's Mercy be upon him" said: "He, who obeys
Allah with his knowledge, will get benefit from its mystery." He further said:
"There is no one but that he has many who love him as well as many who hate
him. Such being the case, be in the company of those who show obedience to
Allah Almighty.”

It is reported that Abd Al-Qahir Ibn Abd Al-Aziz was a good pious man, and
he used to ask Shafi'i "Allah be pleased with him" many questions pertaining to
piety, and Shafi'i used to sit in his company because of his piety. One day, he
asked Shafi'i "might Allah bestow mercy upon him": "Which of the following is
the best: patience, trial or well-establishment in power?" on that Shafi'i "might
Allah bestow mercy upon him" said: "The well-establishment in power is the
(best degree since it is the) degree attained by the Prophets; and to be sure, one is
not well-established in power but after being put to trial, and if one is put to trial,
he should patiently persevere, and if he proves to be patient, he then will be well-
established in power. Do you not see that Allah Almighty first put Abraham
"Peace be upon him" to trial and (when he showed patience) he was well-
established in power? He Almighty put Moses "Peace be upon him" to trial and
(when he showed patience) he was well-established in power. He also put Job
"Peace be upon him" to trial and (when he showed patience) he was well-
established in power. He put Solomon "Peace be upon him" to trial and (when he
showed patience) he was well-established in power, and given a great dominion.
Of a surety, the well-establishment in power is the highest and best degrees,
according to the following statements of Allah Almighty: " Thus did we give
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established power to Joseph in the land, to take possession therein as, when, or
where he pleased.”" (Yusuf 56)
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Job "Peace be upon him" also was well-established in power after he had
been put to trial as Allah Almighty says: "We removed the distress that was on
him, and We restored his people to him, and doubled their number, as a Grace
from Ourselves, and a thing for commemoration." (Al-Anbiya 84)
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This statements from Ash-Shafi'i signify his versatility in the mysteries of the
Holy Qur'an, and acquaintance with the different standings of those who
followed the way to Allah Almighty, from amongst the Prophets, Allah's
Devotees and good righteous men. In reality, all of this belongs to the knowledge
of (the way to the) hereafter.

It is reported that it was said to Shafi'i: "When should one be a man of
knowledge?" he said: "When he becomes well-versed in the sciences of religion,
and learnt them well, and surveyed the other sciences, and acquired what he has
missed of them. It is only at this point that one becomes a man of knowledge."
However, this, and the numerous statements likewise shows clearly the high
standing he attained in the knowledge of Allah Almighty and the sciences of the
(way to the) hereafter.

That with religious jurisprudence and argumentation thereof he sought only
the Countenance of Allah Almighty is clearly shown from the following narration
in which he is reported to have said: "Would that all the people get benefit from
that knowledge, and nothing of that should be ascribed to me." See here how he
was well-acquainted with the defect of knowledge, and the seeking for having
prestige because of it, and how he was entirely far beyond any concern with that,
and how his intention in being occupied by it was devoted to the Countenance of
Allah Almighty.

It is reported that Shafi'i "Allah be pleased with him" said: "I've never debated
with anyone and liked that he should commit a mistake." He further said: "I've
never spoken with anyone but I liked that he should be helped achieve success,
directed to the right, aided (to avoid mistakes) and be cared, looked after and
safeguarded by Allah Almighty. moreover, I've never spoken with anyone, but
that it was the same to me that the truth should be made clear by Allah Almighty
either on my tongue or on his tongue."

He further said: "I've never brought about the truth and proof against anyone
which he accepted from me but that I showed great respect and love for him, and
none has ever felt too arrogant to concede to accept the truth, and rather rebelled
the proof (even though it was right) but that he became insignificant in my eyes,
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and I came to have aversion towards him."

Those are the signs which highlight his seeking only Allah Almighty with
jurisprudence and argumentation. Consider in this context how the people did
not only emulated him just in one from among those five characteristics, but also
they opposed him in it. ‘

For this reason, it is reported that Abu Thawr "Allah's Mercy be upon him"
said: "I've never, and the people also have never seen the like of Shafi'i "might
Allah bestow mercy upon him". It is reported that Ahmad Ibn Hanbal "Allah be
pleased with him" said: "I've never offered a prayer, for forty years, but that I
invoked good upon Shafi'i "Allah's Mercy be upon him"."

Consider the fairness of the invoker, and the high rank of the one upon him
he invoked good, in comparison with their counterparts and likes from amongst
the learned men in this time, and the mutual feeling of resentment and hatred
between them, in order to know their indulgence in their claim of emulating
those good men of knowledge. Because of his invoking good upon him so much,
his (Ahmad Ibn Hanbal's) son asked him: "What source of men was Shafi'i in
order to invoke good upon him so frequently as such?" he said: "O my son!
Shafi'i was like the sun for this world, and the source of power and health for the
people." Do you think then that both could be compensated?

It is reported that Ahmad Ibn Hanbal "might Allah bestow mercy upon him"
said: "None has ever touched an inkpot (to record knowledge) but that he was
indebted to Shafi'l." it is reported that Yahya Ibn Sa'id Al-Qatan said: "I've never
offered a prayer, for forty years, but that I invoked good upon Shaft', in view of
such of (the gates of) knowledge as Allah Almighty opened for him, and directed
him to the right."

Let's limit ourselves to the portion we have related from the states of his life,
for indeed it (to review all the states of his life) is beyond survey. However, we've
transmitted the most of those good merits from the book composed by grand
sheikh Nasr Ibn Ibrahim Al-Maqdisi "might Allah bestow mercy upon him", in
the good merits of Shafi'i "Allah Almighty be pleased with him, and with all the
Muslims".

Grand imam Malik "Allah be pleased with him" also was adorned with those
five characteristics. It was said to him: "What do you say, O Malik, about seeking
after knowledge?" he said: "How good and fine it is! But consider that in which
you are in need from morning to evening, to which you should stick."

He "Allah's Mercy be upon him" used to treat the science of religion with high
regard, to the extent that whenever he wanted to discourse on Prophetic
narrations, he would perform ablution, sit in the front portion of his bed, comb
his beard, and apply perfume to his body and then sit firmly with reverence.
Then, he would go on discourse. When this matter was raised to him he said: "I
like to highly exalt the narrations of the Messenger of Allah "Allah's blessing and
peace be upon him"."

It is reported that Malik said: "No doubt, knowledge is a light, which Allah
Almighty places wherever He likes; and it is not realized by the large number of
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narrations.” This respect and appreciation show how strong his knowledge of the
Majesty of Allah Almighty was.

That he intended with his knowledge only the Countenance of Allah Almighty
is shown clearly from his statement: "The quarrel in religion is of no
significance.” It is also evident from the statement of Ash-Shafi'i about him: "1
was attendant with Malik when forty-eight questions were raised to him, and his
reply to thirty-two of them was: 'I do not know"." To be sure, it is not easy upon
one who intends anything other than the Countenance of Allah with his
knowledge to declare that he have no knowledge. For this reason, Ash-Shafi'i
said: "When the men of knowledge are mentioned, Malik stands for a piercing
star (in view of his outstanding excellence), and I have been indebted to none
more than I was to Malik."

It is narrated that Abu Ja'far Al-Mansur prevented him from relating the
narration of the divorce under compulsion, and when he sent to him somebody
to ask him about it, he related at presence of an assembly of people that' No
divorce is due upon one who is coerced to do so'. Although he lashed him with
the whip, he (Malik) did not cease to relate that narration.

It is reported that Malik "might Allah bestow mercy upon him" said: "There is
no man, who is truthful in his speech, and does not tell a lie, but that he
continues to get benefit from his mental faculty, and no infirmity nor dotage
harms him because of decrepitude.”

His abstinence in this world is evident from the narration that Al-Mahdi, the
Commander of the Believers asked him: "Have you got a house?" he answered in the
negatve and said: "But, let me relate to you something: I heard Rabie'ah Ibn Abu Abd
Ar-Rahman having said: No doubt, one's ancestry is his house."

Later on, Ar-Rashid (son of Al-Mahdi) asked him the same question: "Have
you got a home?" he answered in the negative, thereupon he gave him three
thousand Dinars and said to him: "Buy a home with that (money)." He took it,
but spent nothing of it. When Ar-Rashid intended to return, he said to Malik
"might Allah bestow mercy upon him": "You should set out with us. Indeed, I've
decided to force the people to adhere to the Muwatta "the Well-Trodden path" in
the same way as Uthman "Allah be pleased with him" had forced the people to
stick to (his version of) the Qur'anic text." He said to him: "As to forcing the
people to adhere to the Muwatta', there is no way to do so, for the holy
companions of the Messenger of Allah "Allah's blessing and peace be upon him"
were dispersed after his death in different regions, and related the Prophetic
narrations, and thus, the inhabitants of each region have a different portion of
that knowledge. The Messenger of Allah "Allah's blessing and peace be upon
him" said in this respect (according to the narraton of Al-Baihagi on the
authority of Ibn Abbas): "No doubrt, the variation of opinions among my nation
(pertaining to the branches, and not the foundations of religion) is (a gift of)
mercy (for them)." As for my setting out with you, there is no way to do so, since
the Messenger of Allah "Allah's blessing and peace be upon him" said (on the
authority of Sufyan Ibn Abu Zuhair): "Of a surety, Medina is much better for
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them (to live in) if they knew!" he "Allah's blessing and peace be upon him"
further said (on the authority of Abu Hurairah): "Medina removes its impurities,
in the same way as the bellows remove the dross of iron." Here are your Dinars
as they are (with nothing spent out of it): take it if you so like, or leave it if you so
like." He means that 'you force me to leave Medina for what you've given to me,
and in no way should I give preference to this world over the City of the
Messenger of Allah "Allah's blessing and peace be upon him". This was Malik's
abstinence in this world.

When wealth in great abundance was brought to him from different parts of
the world, because of the dissemination of his knowledge and dispersion of his
companions, he spent them in all sides of good; and as a matter of fact, his
generosity clearly reveals his abstinence in, and lukewarm liking for this world.
However, the abstinence is not only to abandon wealth, but it is also to have no
desire in the heart for it. In spite of his dominion, (the Prophet) Solomon "Peace
be upon him" was from among the abstinent men.

However, Malik's disregard for this world is shown from the narration of
Shafi'i "Allah be pleased with him": "I saw near the gate of the house of Malik
many horses from those belonging to Khurasan, or Egypt according to another
narration, better than which I've never seen." I said to Malik: "How good those
are!" he said: "All of this is a gift for you O Abu Abdullah."” T said to him: "Keep
for you at least a riding mount to ride." He said: "I feel shy of Allah Almighty to
trample an earth, in which there is the body of the Prophet of Allah "Allah's
blessing and peace be upon him" with the hoof of a riding mount." Consider his
great generosity, revealed from his giving that all at once as a gift, and his great
respect for the earth of Medina.

That he intended with his knowledge only the Countenance of Allah Almighty
is clear from the following narration, which shows also how he looked down
upon this world: he said: "I visited Harun Ar-Rashid who said to me: "O Abu
Abdullah! You should come to visit us regularly, in order that our boys should
listen to (the narrations of) Muwatta' from you." I said: "might Allah honour our
master, the Commander of Believers! You are the source of this knowledge: if
you honour it, it will be exalted, and if you dishonour it, it will be put to
humiliation. To be sure, it is the people who should come to acquire knowledge,
and it is not that knowledge should come to them (while they are at their
homes).” On that he said: "You've told the truth. Come out to the mosque, in
order to listen (to Malik) with the public.”

As for Abu Hanifah "might Allah Almighty bestow mercy upon him" he also
was a righteous worshipper of Allah Almighty, ascetic, knowledgeable of Allah
Almighty, afraid of Him, and he intended only the Countenance of Allah
Almighty with his knowledge.

That he was a righteous worshipper of Allah is shown from the narraton
according to which Ibn Al-Mubarak said: "Abu Hanifah "Allah might bestow
mercy upon him" was characterized by manliness and performance of a great
amount of prayers."
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It is narrated that Hammad Ibn Abu Sulaiman said that Abu Hanifah used to
give life to the whole night (by supererogatory prayers and celebration of Allah
Almighty). It is also narrated that he used to give life to half of the night, and one
day, he came upon a street, and a2 man pointed to him while he walking, and said
to another: "This is the man who always give life to the whole night." From this
time on, he came to give life to the whole night. He said pertaining to that: "I feel
shy of Allah Almighty to be described with something of service I do not do."

As for his abstnence, it is narrated that Ar-Rabie Ibn Asim said: "Yazid Ibn
Umar Ibn Hubairah sent me to bring Abu Hanifah to him, and when I brought
him he asked him to be the governor of the treasury, but he rejected, thereupon
he gave him twenty lashes." Consider how he fled away from the office of
governorship of treasury, and instead he endured the punishment

Al-Hakam Ibn Hisham Ath-Thaqafi said: I was reported pertaining to Abu
Hanifah, while being in Sham, that he was of the most trustworthy among the
people, and the governor liked him to be in charge of the treasury, otherwise, he
would strike him on his back. However, he preferred their punishment (in this
world) to the punishment of Allah (in the hereafter).

It is narrated that a mention was made of Abu Hanifah in the presence of Ibn
Al-Mubarak. He said: "Do you make a mention of a man, to whom this world
with all of its contents was offered to him, and he ran away from it?"

It is narrated on the authority of Muhammad Ibn Shuja' from one of his
companions that it was said to Abu Hanifah: "Abu Ja'far Al-Mansur, the
Commander of the Believers, ordered that ten thousand Dirhams be given to
you." But Abu Hanifah was not satsfied." When it was the very day, on which he
expected to receive the money, he offered the Morning prayer and wrapped
himself with his garment, and kept silent. The courier of Al-Hassan Ibn
Qahtabah came to him with the money, and when he entered into him, he did
not talk to him. One of the attendants said: "It is his habit not to talk to us but
with a word in reply to a word." He said: "Place the money in this bag in one of
the corners of the house." Afterwards, Abu Hanifah made a bequest of the
furniture of his house, and said to his son: "When I die and you finish from the
burial ceremonies, take this heap (of money) and go with it to Al-Hassan Ibn
Qahtabah and said to him: "Here is your trust which you've trusted with Abu
Hanifah." His son said: 1 did accordingly, thereupon Al-Hassan said: "Allah's
Mercy be upon your father! How zealous he was on his religion!"

It is narrated that he was invited to take the office of judge, thereupon he said:
"I'm not fitting for that." He was asked: "Why?" he said: "If I'm truthful, then, (I
know for certain that) I'm not fitting for that; and if I'm a liar, then, of a surety,
by no means should a liar be fitting for the office of judge."

As for his acquaintance with the way to the hereafter, and the matters of
religion, as well as his knowledge of Allah Almighty, this is attested from his great
fear of Allah Almighty, and refraining from (the pleasures and delights of) this
world. According to Ibn Juraij, "I was reported from this man of yours, An-
Nu'man Ibn Thabit, who belongs to Kufah that he was solemnly afraid of Allah
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Almighty." According to Sharik An-Nakh'i, "Abu Hanifah was on the habit of
spending long in silence, deep contemplation, even though his conversations to
the people were little."

This is from amongst the clear signs of his acquaintance with the esoteric
knowledge, and occupation by the serious matters of the religion; for indeed, he,
who is gifted with (the privilege of) spending long time in silence and abstinence
has been given the whole knowledge.

The good merits of Abu Hanifah are beyond calculation. Had he not been
characterized by perseverance in self-humiliation and had he not dipped into the
sea of contemplation? Had he not, throughout a period of forty-three years,
performed his morning prayer without breaking his evening ablutions (because of
spending the whole night in supererogatory prayer)? Had he not performed Hajj
fifty-five times and seen Allah in his sleep a hundred times?

This is but a little portion of the lives of the three grand imams, Shafi'i, Malik
and Abu Hanifah. As for both Ahmad Ibn Hanbal and Sufyan Ath-Thawri, their
followers are less in number than theirs, and those of Sufyan are lesser than those
of Ahmad, even though they are more famous for piety and abstinence. Since this
book, along its different parts, is filled with narrations about their lives, there is no need
to take up their lives in more detail now in this stage.

It is more relevant to consider the states and lives of those three grand imams,
and see if those states, sayings, deeds for which they refrained from (the delights
and pleasures of) this world and wholeheartedly devoted themselves to the
service of Allah Almighty are the fruits of only the knowledge of the branches of
jurisprudence, like the sciences of payment in advance, hiring, Zihar, Li'an, Ila’
(swearing to become aloof from one's wives), or of another kind of knowledge of
greater superiority and higher rank. Consider also whether those who claimed
they had emulated the three grand imams were or were not true to their claim.

CHAPTER THREE: ON SUCH OF SCIENCES
AS POPULARLY THOUGHT TO BE PRAISEWORTHY

Even though they are not so

This chapter deals with the point for which a certain knowledge might be
considered as blameworthy

and the way of changing the names of such sciences as Figh (the faculty of
religious understanding), Ilm (knowledge), Tawhid (Allah's Oneness), Dhikr
(celebration of Allah Almighty), and Hikmah (wisdom)

and the extent to which the legal sciences might be praiseworthy and the
extent to which they might be blameworthy

The Exposition Of The Reason For Criticizing
Such Of Those As Blameworthy
you might exclaim: "Since knowledge is to be acquainted Wlth a certain thing
as it is really is, and it is an essential characteristic of Allah Almighty: then, how
should a thing be knowledge, and blameworthy at the same time?"
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it should be known to you that by no means would the knowledge be regarded
as blameworthy for its being knowledge so much as it is held blameworthy in the
sight of the people for one of three reasons:

the first: that it leads to damage, which befalls either its doer or anyone else,
like the science of magic and talismans, which is regarded as blameworthy, and it
is really so, for the Holy Qur'an affirms that as being a cause of sowing the seeds
of discord between spouses. Furthermore, (according to the narration of A'ishah)
the Messenger of Allah "Peace be upon him" was bewitched and he grew ill
because of that and remained as such until Gabriel "Peace be upon him" told him
about it, thereupon he brought the material on which the magic was done from
underneath a stone in the well (of Dharwan according to Bukhari's narration).

Magic is something obtained from the knowledge of the properties of the
precious stones and mathematical calculations particular to the rising points of
the stars. A skeleton resembling the person to be bewitched is made out of these
precious stones, which is gazed into, in addition to repeated utterances of
unbelief and obscenity, which are contrary to law, in expectation for a special
time in the rising of the stars, Through which the aid of the devils becomes
accessible, with the result that, in accordance with the ordinance of Allah
Almighty, the bewitched one becomes vulnerable to strange states.

As far as the knowledge of these things is concerned, it is not blameworthy.
But even, it is of no use except for harming people. The instrument of evil is in
itself evil, and it is for this reason that magic is regarded as blameworthy. If a
person should pursue one of the holy devotees of Allah in order to kill him, but
such saint should hide in a safe place and, then, the oppressor inquires about the
saint's location it would not be permissible to disclose his hiding place, but rather,
to tell a lie in this respect would be incumbent. For while disclosing the location
of the saint is, in itself, a knowledge of the fact as it is, nevertheless it is
blameworthy because it brings about harm.

The second: that it causes harm to its doer at most, like astronomy, which is
not blameworthy in itself. It is of two parts:

One is computational to which the Holy Qur'an refers in telling that the
course of both the sun and the moon is computed: "The sun and the moon
follow courses (exactly) computed." (Ar-Rahman 5)
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He further says: " And the Moon, We have measured for it mansions (to

traverse) till it returns like the old (and withered) lower part of a date-stalk." (Ya
Sin 39)
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The other is astrology the essence of which is to attest the future events from
the present causes. This is similar to the way a physician is guided by the patient’s
pulse to predict the future development of a disease. Astrology is therefore an

attempt to know the course of the laws and ordinances of Allah relative to His
creatures. But the law has regarded it as blameworthy.
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In this context, (it is narrated by Tabarani on the authority of Ibn Mas'ud) that
the Messenger of Allah "Peace be upon him" said: “When the Divine decree is
mentioned, withhold (from being engaged in discourses about that); when the
stars are mentioned, desist (from talking about them); and when my Companions
are mentioned, refrain (from abusing them).”

It is further narrated (by Ibn Abd Al-Barr on the authority of Abu Mihjan)
that the Messenger of Allah "Peace be upon him" said: "After my death, I fear
three things for my nation: (to be victims of) the injustice and wrongness of the
rulers, to have faith in the stars, and to belie the Divine Decree."

It is further narrated that Umar Ibn Al-Khattab "Allah be pleased be with
him" said: "Learn from astronomy what is sufficient for you to guide through
land and sea and then you should stop (from learning more)."

However, he warned against it for three reasons:

One is that it causes harm to most of the creatures: if they are revealed that
those events result from the course of certain stars, they will have the false
impression that it 1s the stars which lead to that, as being directing gods, for they
are glorious celestial bodies. In this way, they will have a great impact upon the
people, whose hearts (and minds) will come to be attached to them. Furthermore,
they will think that both good and evil are withheld by or expected only from
them, which leads to the vanishing of the celebration of Allah from the heart.
That's because a weak-minded person fails to see what is beyond the media; and
only the learned one who is well-established in knowledge knows, for certain, that
the sun, the moon and the stars are subdued by the Command of Allah Almighty.

The example of the way a weak-minded one sees that sunlight results from the
rising of the sun is like the example of an ant, as if it is gifted with reason, and it
happens to stand on the surface of a sheet of paper, thereupon it sees the
movement in the process of writing, thinking that it is the work of the pen, but
by no means would it go beyond that to see the fingers, and behind the fingers
the hand, and behind the hand the will which moves it, and behind the will a
scribe who has the ability and will (to write what he likes), and behind all, the
Creator of the hand,, the ability, and the will. Most people fail to look beyond the
nearby and earthly causes and they hardly promote to grasp the Cause of all causes.
This is one of the reasons why astrology has been forbidden.

The other is that the astrology is merely guessing, and as far as an ordinary
man is concerned, the influence of the stars could hardly be determined either
with certainty or even with probability. Its related judgements result from
ignorance. In this way, astrology is regarded as blameworthy in reference to this
ignorance, not because it is knowledge.

Furthermore, it is narrated that this knowledge was a miracle given as a gift to
the Prophet Idris "Peace be upon him" ((from Allah Almighty to confirm his
Prophethood). But now, it has vanished and totally disappeared. If the astrologer
happens to be correct in some cases, and how rare they are, this will be by
chance. He may happen to have knowledge of some causes, but the effect will
not result therefrom unless several other conditions, whose realities are beyond
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the reach of human beings, should be accomplished. If he happened to be
doomed by Allah to have knowledge of the remaining causes, his prediction
would come true; but if that is not achieved, he would go wrong.

This is similar to the guess of a man who is moved to think that there will be
rain this day on seeing the clouds gathering and rising from the mountain tops.
Although rain may actually fall, it is also possible that a hot sun should rise and disperse
the clouds. The mere presence of clouds in the sky is not sufficient for rain to come
down; and there are other conditions which cannot be determined.

Similarly, the navigator guesses that the ship will sail safely depending only
upon the usual conduct of the winds with which he is familiar. But there are
unknown factors which control the movements of the winds of which the
navigator might have no knowledge. Consequently, his guess would sometimes
be correct and sometimes wrong. For this reason, even the strong-minded one is
forbidden to practise astrology.

The third reason is that it is of no use. The least to be said about it is that it
is, at its best, to invade what is useless, in which one might waste his life, which is
his most valuable property; and to be sure, this is the greatest loss.

In this connection, (it is narrated by Ibn Abd Al-Barr on the authority of Abu
Hurairah) that once, the Messenger of Allah came upon a man, having a
gathering of people round him, thereupon he asked: "Who is that?" they said:
"He is a knowledgeable man?" he said: "Which knowledge has he got?" they said:
"Poetry and ancestries of Arabs." On that he said: "This knowledge brings about
no benefit, and the ignorance of it causes no harm." The Messenger of Allah
"Peace be upon him" added: "The knowledge (which one should learn) is a Holy
Verse whose meaning is well-established (or according to another interpretation,
a clear sign which is evident), an item of standing sunnah, or a just ordinance."

To middle into astrology then is to intrude what is dangerous, and fall into
ignorance, with no benefit to be expected. What will be doomed to happen will
inevitably come true, and there is no way to avoid it, unlike medicine, in which
there is need, and its proofs could be attested, or even the interpretation of
dreams, for, though being a guess work, it is a part of forty-six parts of
Prophethood, and there is no danger expected from it.

The third is that whoever middles into this kind of knowledge gets no
scientific benefit from it; and that's because it is blameworthy in itself. It is just
like learning the insignificant before the important or the ambiguous before the
evident of sciences, or research of the Divine Mysteries, undertaken by both
philosophers and theologians, even though they could hardly grasp them in full
for none is fitting for knowing their realities and ways barring the Prophets and
saints. For this reason, the people should be held back from pursuing them, and
rather diverted to only those permitted by law, for this is satisfactory for
guidance. Many were the persons who delved into sciences, with the result that
they were harmed because of that; and had they not done so, they would have
been far better in the science of religion.

The fact that knowledge might be harmful to some people could not be
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rejected, just in the same way as an infant might be harmed by the flesh of birds
and the variety of sweet edible things. Furthermore, the ignorance of some affairs
might be of good benefit for many persons.

In this respect, it is narrated that a man made a complaint to a physician of the
infertlity of his wife, and her failure to give birth to children. The physician
detected her pulse and said to her: "You needn't medicine for fertility, for you
will die within forty days as attested from your pulse." Consequently, the woman
entertained great fear and she was perturbed. She brought out her property and
distributed it (among the poor and needy) and made her bequest in relation to
that, and spent with no food nor drink until the appointed term came to its end
but even she did not die. Her husband came to the physician and told him that
she had not died. He said: "I know that. Have sexual relation with her now, and
she will be pregnant." When the man asked him about the reason he said: "I saw
her overweight to the extent that fat gathered around the mouth of her womb,
and I came to know that she would not become lean unless she entertained the
fear of death, thereupon I frightened her with that until she grew lean, and thus
the obstruction of pregnancy vanished."

This draws your attention to the danger of many sciences, and makes you
grasp the meaning of the statement of the Messenger of Allah "Peace be upon
him" (according to the narration of Ibn Abd Al-Barr on the authority of Jabir):
"We seek refuge with Allah from (having) knowledge which is of no benefit."

You should then take lesson and admonition from this narration, and pursue
not such of sciences as held blameworthy by law, and rather emulate the holy
companions (of the Prophet) "Allah be pleased with them", and be satisfied with
following the right way of sunnah, since safety lies in following (the steps of the
Messenger and his companions), whereas danger lies in adventure and aberration.
You should also not blow your own horn so much of what you describe as your
opinion, reasonable judgement, proof and evidence, with the claim that you
investigate into things in order to know and determine their realities as they are
putting in mind that there is no harm in the pursuit of knowledge. To be sute, the
harm it might cause to you is more dangerous (than whatever benefit you could
get). Many are the things which you might know, whose knowledge would ruin
you in the hereafter, unless Allah Almighty intervenes for you with His Mercy.

It should be known to you that as well as physicians know secrets of medical
treatments, deemed improbable by those who are not well-versed in medicine, so
do the Prophets, who are the physicians of hearts and have knowledge of the
rules that govern the hereafter life. So, do not judge their ways in accordance with
your limited reason, lest you would be ruined.

Not rarely a person's finger might be injured, and, following his own mind, he
might apply ointment to it, until a skillful physician would draw his attention to
the fact that his treatment should be to apply ointment to the other side of the
palm, which he would deem far improbable, in view of his ignorance of the way
the nerves branch, and from which places in the body they spring, and gather
around the body. The same is true of the way to the hereafter, and the right ways
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and etiquette of law, and the beliefs set for the people to follow, therein lie many
niceties and fine points, which are beyond the capacity and power of the human
mind to grasp. Similarly, there are wonderful qualities in the properties of the
precious stones which experts have failed to understand, to the extent that no
one has been able to realize (for example) the reason why the magnet attracts
iron.

Nevertheless, the wonderful and strange things in faith and works and their
advantage for the purity, cleanliness, integrity, and rectitude of the heart in order
to be fitting for rising up to the neighbourhood of Allah, and become exposed to
the breeze of His Bounty, are far more numerous and greater than those in
therapies and drugs. As well as minds might fail to know the benefits of
medicines and drugs, even though they are realized through experimentation,
minds also fail to know the things which are useful for the hereafter life, putting
in consideration that there is no way to determine them through experimentation.
That's because these things would be attainable through experimentation only if
some of the dead would return and tell us about such of deeds as are acceptable
and useful in the sight of Allah, and bring man much closer to Him, and such of
deeds as estrange the creature from his Creator; and the same is true of faith. But
unfortunately, in no way is this to be expected.

For this reason, it suffices you for benefit that your mind should guide you to
the truthfulness of Messenger of Allah "Peace be upon him" and make plain to
you the significance of his counsel. Put aside from your conduct the deviation of
your mind (from its limits) and stick to obedience, for nothing else would deliver
you.

For this reason, (it is narrated by Abu Dawud on the authority of Buraidah
that) the Prophet "Allah's blessing and peace be upon him" said: “No doubt,
ignorance lies in some forms of knowledge, and incoherence lies in some forms
of (eloquent) speech." It is a well-known fact that by no means could knowledge be
ignorance, but it may have the same harmful influence as ignorance.

(It 1s further narrated on the authority of Abu Ad-Darda' that) The Prophet
"Allah's blessing and peace be upon him" said: “A little portion of divine
guidance is far better than a great amount of knowledge.”

Jesus "Peace be upon him" said: “Many are the trees, but not all are fruitful;
plentiful are the fruits, but not all are edible; (similarly) many are the branches of
knowledge, but not all are useful.”

The Way Of Changing The Names OF SCIENCES
It should be known that the source of confusion of the blameworthy sciences
with the legal sciences is the alteraton and distortion of the names of the
praiseworthy sciences, for evil purposes, which have been given concepts
extremely different from those intended for them by the good righteous
ancestors and those of the first generation. Those are five terms: Figh

(urisprudence), Ilm (science of religion), Tawhid (monotheism), Dhikr
(admonition), and Hikmah (philosophy).
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Those are praiseworthy terms and the men who are characterized by any of
them are those of high positions in the science of religion. But now they have
been altered and given blameworthy concepts, but the hearts are reluctant to hold
at fault those characterized by any of them, in view of the widespread practice of
applying these names to them alike.

The first term stands for Figh (jurisprudence), which they have altered more
by restriction and particularization than by altering its meaning. They have given
it the restricted meaning of acquaintance with the strange cases of religious
verdicts, the mastery of the niceties of their origins and reasons, so much
discourse in that field, and retention of their related articles. In this way, the most
versatile in jurisprudence among the people is he who has the deepest
acquaintance with that, and spends the longest time in occupation by it.

During the first age (of the holy companions), the name jurisprudence was
given to the knowledge of the way to the hereafter, and the acquaintance with the
niceties of the defects of souls and the things, which spoil the deeds, the grasp of
the inferiority of (the delights and pleasures of) this world, and looking forward
to the blessings of the hereafter and the domination of fear over the heart. This is
attested from the following statement of Allah Almighty: "if a contingent from
every expedition remained behind, they could devote themselves to studies in
religion and admonish the people when they return to them.”" (At-Tawbah 122)
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To be sure it is this kind of religious study which brmgs about fear and alarm
in the soul, apart from such detailed branches as the science of emancipation,
divorce, Li'an, payment in advance, hiring. No alarm nor fear could be produced
by those branches. Nevertheless, the wholehearted devotion to practicing it
always hardens the heart, and deprive it of piety, as we see now those who devote
themselves only to this practice.

Allah Almighty further says: "they have hearts wherewith they understand
not, eyes wherewith they see not, and ears wherewith they hear not." (Al-A'raf
179)
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He refers here to the significance of faith, and not the practice of giving
religious verdicts. By my life, the term Figh, from the linguistic point of view,
stands for the faculty of understanding. They are used with both the ancient and
modern connotations. Consider Allah's statement: " Of a truth you are stronger
(than they) because of the terror in their hearts, (sent) by Allah. This is because
they are men devoid of understanding." (Al-Hashr 13)
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He thus attributed their little fear of Allah and their great terror of the power
of man to their weak understanding. Judge, by yourself, whether this was the
result of the lack of acquaintance with the details of religious verdicts or the
result of the disappearance of those sciences we have already mentioned.
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(It is narrated by Abu Na'im on the authority of Suwaid Ibn Al-Harith that)
the Prophet "Allah's blessing and peace be upon him" said, addressing the
members of the delegate who came to visit him: “They are Learned, wise and
discerning.” When Sa'id Ibn Ibrahim Az-Zuhti was asked about the greatest
jurisprudent among Medina's inhabitants, he said: "The most Allah-fearing
among them." He seemed to have referred to the fruit of jurisprudence; and to be
sure, Allah-fearingness is the fruit of the esoteric science, and not the science of
giving religious verdicts and passing judgements.

(It is narrated by Ibn Abd Al-Barr on the authority of Ali that) the Messenger
of Allah "Peace be upon him" said: "Should I not tell you about the greatest
jurisprudent among the people?” they said: "Yes." He said: "It is he, who does
not make the people despair of Allah's Mercy, nor does he cause them to feel
secure against Allah's schemes, nor does he make them lose hope of Allah's
Spirit, nor does he leave the Qur'an in favour of anything else.”

(It is narrated by Abu Dawud on the authority of Anas Ibn Malik that) The
Messenger of Allah "Allah's blessing and peace be upon him" said: “To sit with a
people who are celebrating (the Praises of) Allah Almighty from the Morning
prayer up to the rising of the sun is much dearer to me than to emancipate four
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